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THJE NSW JERUSALEM. KO. I. 



DOCTRINES OF THE NEW CHURCH. 



The DooTRms of the New Church, in their most general 
form, are the following: 

1. God is o«e, in whom there is a Divine Trinity, and 
this one Gbd is the Lord and Saviour Jesus Christ. 

2. Saving Faith is to believe in Him. 

3. Evils are to be shunned, as sins against the Lord. 

4. Gk)OD is to be done, because it is of the Lord. 

5. Man must act in freedom, and cls if from himself, but 
must know and acknowledge that all his goodness and truth, 
life and power are derived constantly from the Lord. 

These several points will now be briefly explained. 

I. The Trinity in the Lord. The fundamental doctrine 
of the New Church is, that God is one, in essence and in per- 
son, and that tlie Lord Jesus Christ is this God. The Lord 
Jesus is the only Divine Person, the only Divine Being — 
not merely one among three persons, but the only one. 
He is God manifest in the flesh, the Everlasting Father as 
to his Divinity ; the Son of God as to his Humanity ; and the 
Holy Spirit as to his Proceeding Ii^uence. He is the only 
fountain of good ^ the Way, the Truth, and the Life. He 
has all power in heaven and upon earth. He is the Lord. 
He is the only proper object of worship ; for the Trinity of 
Father, Son, and Holy Spirit, which is the fullness of the 
Godhead, dwells bodily in him. He is the image of the in- 
visible God. To know him, is to know the Father. To Sjpe 
him, is to see the Father. To believe in him, is to believe 
in the Father. To worship him, is to worship the Father. 
For He and the Father are one; one Divine Person, as 
soul and body are one man. 

II. The work of Redemption, The Lord was manifested in 
the flesh, that he might redeem and save the human race. 
He came, that he might save his people from their sins ; that 
he might overcome the powers of hell, and deliver mankind 
from the captivity of evil.. He came not into the world that 
he might appease an angry Gk>d, for he is himself the only 
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God — and Gtoi is Love. He came not to reconcile the Father 
to us ; for he is himself the Everlasting Father, and the 
Prince of Peace. He came to reconcile us to himself. 

Moreover, the Lord became incarnate, that he might reveal 
the truth, and establish upon earth the kingdom of hea- 
venly truth. He declares, ** To this end was I born, and for 
this cause came I into the world, to bear witness to the 
truth." He came to open the eyes of the spiritually blind, 
by revealing himself as the light of the world ; to raise the 
spiritually dead, . by revealing himself as the Resurrection 
and the Life. He came to seek and to save that which was 
lost, to call the prodigal human race to repentance, to infuse 
new life into their hearts, and new light into their minds. 

In the work of redemption, the Lord assumed our nature 
in its fallen state. He encountered and subdued the powers 
of hell, through the medium of his Humanity. He was 
tempted in all points as we are ; and by means of tempta- 
tions, and victories over them, he glorified his Humanity, and 
made it Divine. And in this Divine Humanity dwells all the 
fullness of the Godhead. By this we have access to the Infi- 
nite Divinity. This is the New and Living Way. Hence we 
may know the import of the Lord's words, "ISTo man can 
come unto the Fatner tut by Me." 

III. Repentance and Remission, Man inherits inclinations 
to all kinds of evil ; and when he voluntarily commits any- 
thing that he knows to be an evil, he sins against the Lord. 
Repentance is for a man to examine himself, to know his 
sins, to confess them before the Lord, and thus to begin a nev 
life. Sins are remitted and removed, when the man shuni 
them because they are against the Lord and lead to hell, anc 
when he begins to live anew. When we confess and forsab 
our sins, the '.Lord is faithful and just to forgive us our sins 
Hence, without repentance there is no remission ; and with 
cmt remission of sins there is no salvation. 

IV. Regeneratixm, Regeneration is a progressive work 
It begins in the first acts of repentance, continues througl 
the present life, and is perfected eternally. For, in heaven 
the redeemed go on for ever, increasing in wisdom and love 
and rising to higher states of happiness. But unless ** a mai 
be bom again he cannot see the kingdom of God.*' Regen 
eration is this new birth, ** not of blood, nor of the will of 
the fieaht nor of the will of man, but of Gx>d." In regener 



KXW CHURCH. 3 

ation, the love of self and the world is made to give place to 
the love of the Lord and the neighbor ; and thus the natural 
man b made spiritual. This ^eat work is effected by the 
Lord alone — by means of the divme truth, when acknowledged 
and obeyed. Thus, in regeneration, man is not passive, but 
active. While the Lord implants good, man must shun evil. 
While the Lord presents truth, man must receive it, and must 
renounce the opposite falsity. While the Lord infuses the 
love of the Divine and of heaven, man must forsake the love 
of self and the world. 

V. Freedom and Haiionalitj/, All men are continually en- 
dowed, by the Lord, with free will and rationality ; hence are 
capable of being regenerated. But all who go to heaven 
must be led there ** in freedom according to reason,** By 
means of rationality, man has the ability to decide between 
right and wrong, truth and falsity ; and by means of free 
will, he has the ability to turn to the Lord, and be led to 
heaven, or to turn away from the Lord, and descend to hell. 

VI. Charity, faith, and good works, Man is not saved by 
faith alone, by charity alone, nor by works alone ; but by 
the union of the three. He must have truth in the under- 
standing, which is faith ; love in the will, which is charity; 
and these must be united in useful acts, which are good works. 
Faith without charity is not living, but dead ; charity with- 
out faith is not spiritual, but only natural ; and both charity 
and faith, without good works, are only ideal entities, having 
no permanent existence, because not grounded in a useful life. 

VII. The Sacred Scriptures, The Bible contains the Word 
of Ood, which is the fountain of wisdom for angels and men. 
It is holy in every part ; divine in its style of composition, 
and divine in the nature of its contents ; and hence it has 
an internal and spiritual sense, suited to the states (^^JQ^t- 
iial men and angels, as well as an external or nati 
suited to the states of natural men. The spiritual si 
the Word was referred to by the Lord, when he said, 
wo]^ds that I speak unto you, they are spirit and Ihey are 
life." The spiritual sense is related to the sense of the letter 
by a fixed and uniform law, known as the law of correspond- 
ences, or the relation between natural and spiritual things. 

VIII. The end of the world. The natural world is to en- 
dure for. ever. *' One generation passeth away and another 
generation cometh, but the earth abideth for ever,'' The end 
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of the world means the consummation of the age. The end 
of a church is called the end of the world. The Adamic 
church terminated with the flood. The Noetic church in the 
days of Abraham. The Jewish church with the first advent 
of the Lord ; and the first Christian church terminates with his 
second advent, when the New Church, known as the New Je- 
rusalem, is established ; and this church is to remain for ever. 

IX. The Resuirection of the Dead. At the death of tlie 
material body, man rises in a spiritual, incorruptible, and im- 
mortal body. Those who depart this life continue to live ; 
for the future life is a continuation of the present. Man, in 
his inmost form, is spiritual and imperishable. He is a spir- 
itual organism in the human form. There is a natural body, 
and there is a spiritual body. The jiatural body dies ; the 
spiritual body never dies. This is the real^ immortal man ; 
The material body returns to the dust as it was, and will 
be resumed no more forever. 

X. Heaven and Bell. Heaven and bell are in the spiritual 
world, and not in any province of the material universe. 
The spiritual world is invisible to us, but it was often visible, 
to some extent, to the prophets and the apostles ; and could 
we be brought into a state of vision, as they were, we would 
also behold the scenes of that world. Heaven and hell are 
states of life and character, in the spiritual world. Immedi- 
ately after death the man finds himself really in that world. 
He IS surrounded by spiritual beings, and by spiritual scenery. 
The judgment is the first state after death. During this, the 
man voluntarily developes his own intrinsic character ; the gen- 
uine loves and attractions of his own life. If he is principled 
in the love of^^hie good and truth from the Lord, the result 
will }ft well ; rar he will then seek the society of the good 
and the true, and will be led into heaven. But if principled 
in the love of evif and falsity, the result will be ill ; for he 
win then seek the society of the evil and the false, and will be 
led into hell. Heaven is open and free to all, but no one will 
enter there unless his soul be imbued with the love of the 
Lord and the neighbor ; and unless the love of self and the 
world has been renounced. 

The Heavenly Doctrines, thus very briefly sketched, are 
unfolded at length in the writings of Swedenborg ; and also 
in the collateral writings of the New Church. 

Publiihed by Nsw Chukch Brkthrxn in Ohio. 
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THE DIVINE TRINITY. 

The fundamental doctrine of tlie New Church is, that God is 
ONE, that the Lord Jesus Christ is this God, and that in Him 
there is a Divine Trinity. The Lord Jesus is the only God 
of heaven and earth, and in him is the Trinity of Father, Son, 
and Holy Spirit. The Father is the Infinite Divinity ; the 
Son is the Divine Humanity ; the Holt Spirit is the Divine 
Life proceeding from the Lord. This doctrine, as will be 
seen, is plainly taught in the Sacred Scriptures. 

I. The doctrine of the Old Testament is, that Jehovah 
would reveal himself, in the fullness of time, as the Redeem- 
er of the human race. Thus, he declares, " I, even I, am 
Jehovah, and besides- me there is no Saviour." ** Thus saith 
Jehovah, the King of Israel, and his Redeemer, Jehovah of 
Hosts ; I am the First, and I am the Last, and besides me 
there is no God." *' I am Jehovah, and there is no God be- 
sides me; a just God and a Saviour ; there is none besides me." 
** Look unto me and be ye saved, all the ends of the earth, 
for I am God, and there is none else." As for our Redeem- 
er, Jehovah of Hosts is his name, the Holy One of Israel." 
** All flesh shall know that I, Jehovah, am thy Saviour, and 
thy Redeemer, the Mighty One of Jacob." " Unto us a 
child is bom, unto us a Son is given, and his name shall be 
called Wonderful, Counsellor, the Mighty God, the Ever- 
lasting Father, the Prince of Peace." Thus we see, that in 
the language of the Old Testament, the Redeemer is Jeho- 
vah OF HOSTS ; and the promise of his incarnation declares, 
that he shall be called ** the Mightt God, the Everlasting 
Father." 

II. The doctrine of the New Testament is, that in the Lord 
Jesus Christ there is the Divinity, called the Everlasting 
Father; the Humanity, called the Son of God; and that 
these are perfectly united as one divine person ; as the soul 
and body are one in man, so the Divine and Human are one 
in the Lord. And as in man, the soul is manifested through 
the bodily forms, so also in the Lord, the Infinite Jehovah is 
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manifested through the living form of the Divine Humanity. 
For, "no man hath seen Ood at any time, the only begotten 
Son, who is in the bosom of the Father, he hath revealed him." 

This only begotten Son is the Humanity, which the Lord 
assumed when coming into the world. There is no eternal Son 
of Qod. The Human form assumed by birth from the virgin, 
is the Son of Gk>d. Thus, the angel declared to Mary : '* The 
Holy Spirit shall come upon thee, and the power of the High- 
est shall overshadow thee ; therefore, also, that holt thing 
which shall be bom of thee shall be called thb Son of Qod,'* 

HI. The united testimony of the Old and New Testament 
is, that the Everlasting Father is the Divinity in the Lord 
Jesus Christ This is not only declared by the prophets, 
but by the Lord to his disciples. He says : " if ye had 
known Ms, ye would have known my Father also ; and from 
henceforth ye have k<iown Him and have seen Him." Philip 
could not believe that the Everlasting Father was thua 
really manifesting himself to the world, in a visible Human- 
ity. And hence he said, " Lord show us the Father, and it 
sufficeth us. Jesus saith unto him, have I been so long time 
with you, and yet hast thou not known Ms, Philip ? He that 
hath seen Me hath seen the Father ; and how sayest thou, 
then, show us the Father ? Believest thou not that I am in 
the Father, and the Father in Me ? The words that I speak 
unto you, I speak not myself, but the Father, who dwelleth 
in Mb, he doeth the works. Believe Me, that I am in the 
Father, and the Father in Ms." Again, he says, "He 
that seeth Ms, seeth Him who sent me." And again, " I and 
the Father are one." 

These passages determine the true import of the terms. 
Father and Son, Everlasting Father and onlt begotten 
Son, when applied to the Lord. The one designates the Di- 
viNiTT, and tine other the Humanity, of Jesus Christ. Thus 
reason and revelation are brought into harmony, and the ab- 
surdity of three Divine Persons is removed. 

In regard to the term Father, what could be more specific 
than the words of the Lord ? — ** He that hath seen me, hath 
seen the Father;" "The Father that dwelleth in me, 
he doeth the works." There is not a shadow of evidence 
that the Father and Son are different Divine persons. It is 
true, the Lord prays unto the Father, and declares that he 
came forth from the Father, and that he jpll return to the 
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Father ; but let us not forget, that he has told ns in the aboTO 
passages, what he means by the Father. The Father was 
not out of him, but in hihi ; not out of the visible Humanity, 
but in that Humanity. Hence, the Lord was worshiped by 
the disciples as the image of the invisible God ; as God man- 
ifest in uie flesh ; as the true God and eternal life ; as the 
only wise God and our Saviour ; as the Form of tlie Divine 
Essence, in whom dwells all the fullness of the Divinity. 

In regard to the term Son, what could be more specific 
than the words of the angel, *' The Holy Spirit shall come 
upon thee, and the power of the Highest shall overshadow 
thee ; therefore, also, that Holy Thing which shall be bom 
of thee shall be called the Son of God ? " There is no inti- 
mation here, or elsewhere, of a Son of God from eternity, or 
an eternal Son. And, in fact, the idea of a Son of God bom 
from eternity involves such a contradiction of terms, that we 
may well wonder how it could ever have been entertained ; 
especially when, on searching the Scriptures, we discover that 
nothing, whatever, countenancing such a notion, is there to be 
found. Had there been such a being as a Son of God, ex- 
isting from eternity, governing the universe in conjunction 
with the Father, and uie Head, and particular Ruler of the 
church, 18 it to be supposed that the church could have been 
left, for several thousand years, in total ignorance of his ex- 
istence ? Yet such is the fact. The Old Testament, which 
contains the records of all the churches that ever appeared 
on this globe, from the Creation till the coming of the Lord, 
never once speaks of a Son of God as then actually existing ; 
it speaks indeed, prophetically, of a Son of God, who, in the 
fullness of time, was to he born, but never makes the slightest 
allusion to a Son of God then already born. It is true, the 
translators of the English Bible have indeed once used the 
term in such a manner as might lead the unlearned to imag- 
ine that there was really a Son of God in the days of Daniel. 
For when Nebuchadnezzar had cast the three pious Jews into 
the furnace, he is represented as saying, ** Lo, I see four men, 
loose, walking in the midst of the fire ; and the form of the 
fourth is like the Son of Ood** But it is now generally ad- 
mitted by the learned, that the words of the orig^al ought 
to be rendered, "a sovi of the gods;** which is certainly much 
more suitable to the character of the speaker— a polytheist 
and a worshipper of idols. 
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So also the Holy Smrit is nowhere called the ihird person 
m the Godhead. He is called the " Comforter," and the 
" Spirit of Truth." The Lord breathed on the disciples and 
said, ** Beceive ye the Holy Spirit ;" that is, the life-giving 
SPHERE from the Lord. Surely the Lord did not breathe 
forth a DFviNE febson on his (usciples. The Lord declares 
that '* when the comforter is come, whom I will send unto 
you from the Father, even the Spirit of Truth, which pro- 
ceedeth from the Father, he shall testify of me." Again, 
he declares that ** the comforter, who is the Holy Spirit, whom 
the Father will send in my name, he shall teach you all things." 

The Holy Spirit, so fieu* from being a distinct divine person, 
is really the Divine Sphere which encompasses, the Lord, as 
an emanation from his divine love and wisdom. The Holy 
Spirit is the Spirit of Life, of Truth, and of Love. Hence, 
he is called the Spirit of Jehovah, the Spirit of the Father, 
the Spirit of the Lord Jesus Christ, and the Spirit of Truth ; 
and it is even said, that the Lord is that Spirit. 

Even from this brief sketch, it must be manifest, that Gtod 
IS oiOE, in essence and in person, that the Lord Jesus Christ 
is this God, and that the Divine Trinity is in Him. He is 
tho First and the Last, the Alpha and the Omega, the Begin- 
ning and the Ending, who is, and who was, and who is to 
come, THE Almighty. The Father is in Him ; the Holy Spirit 
proceeds from Him ; and hence there is no divine person 
besides Him. He is the Spirit of Life, Truth, and Love. 

Let us then approach the Lord Jesus Christ, the Divine 
Humanity, as our Father in the Heavens, as the Light of the 
world, the Way, the Truth, and the Life — ^let us love him 
supremely, obey his divine commandments, and worship Him 
as our only €rod. 

td* A full explanation of the New Church doctrine, in 
regard to the Divine Trinity, may be found in the writings 
of Swedenborg. It is there clearly shown that the Lord is a 
Divine Man, and that in order to become truly regenerated, 
we must acknowledge and Worship him in his Divine Hu- 
manity ; must not only regard him as Divine Love, Wisdom, 
and Truth, but must realize that these divine things have a 
living and substantial existence in that Divine Humanity; 
separate from which they are only ideal entities, and have no 
life-giving or regenerating power. 

Published by New Church Brethren in Ohio. 
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THE LORD JESUS CHEIST. 



Thb Lord Jesus Christ is the only God of heaven and 
earth; the Everlasting Father, and the Prince of Peace. 
He is Emmanuel, God with us. He is Jehovah in the Divine 
Humanity ; Creator, Redeemer, and Regenerator. He is the 
Alpha and the Omega, the Begmning and the Ending ; who 
was, and is, and is to come, the Almighty. He is the Lord 
of Hosts, and He hecame incarnate, and dwelt among us, for 
the redemption and salvation of the human race. He accom- 
plished this work by subduing the powers of hell, and by 
glorifying his Humanity, making it divine and uniting it 
to his Divinity ; so that in him the Divinity is Human, and the 
Humanity is Divine. In the Lord Jesus Christ, there is the 
Trinity of the Father, Son, and Holy Spirit, signifying the 
Divine Essence, the Divine Form, and the Divine Sphere. 
For the Lord, as to his Divinity, is called the Father ; as to 
his Humanity, the Son ; and as to the Divine Sphere, proceed- 
ing from him, the Holy Spirit. 

The principal points in this docrine are : 

I. The Divine Unity. There is a universal influx into the 
human mind, teaching that there is a God, and that this 
God is one. The good and the true, of all nations, whether 
Christians, Jews, Mohammedans, or Pagans, believe that 
there is a God, and that He is one. All nature proclaims 
the PERSONAL UNITY of God. Whether we contemplate the 
whole or a part, an atom or a world, we see everywhere 
written, Gtod is one. The Sacred Scripture imiformly teaches 
that God is one. Observe the following : ** Hear, Israel, 
the Lord our God is oije Lord." ** Am not I Jehovah, thy 
God, and thou shalt acknowledge no other God beside Me." 
** I am Jehovah, this is my name, and my glory I will not 

f've to another." " Thus saith Jehovah, the King of Israel, 
am the First and the Last, and beside Me there is no God." 
** In that day, Jehovah shall be King over all the earth ; in 
that day, Jehovah shall be one and his name one." 

It is indeed wonderful that the strict personal unity of the 
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Lord has been denied in the churches ; that it has been so 
extensively taught in the creeds that, ** there are three persona 
in the Godhead, the Father, Son, and Holy Ghost ; that the 
Father is Qt'od and Lord, that the Son is God and Lord, 
and that the Holy Ghost is God and Lord ; that Qod, the 
Father, created the world and all things that are therein ; 
that God, the Son, redeemed all mankind^ and that God, the 
Holy Ghost, sanctifieth all the elect ; " that the Lord Jesus 
is the Eternal Son of God, and as such became incarnate; 
when the Scripture plainly teaches, that the Everlasting Father 
was manifested as the Saviour and Redeemer of his people. 
The doctrine of three divine persons in the Godhead, appears 
to have been an ingenious device, originating in the self-de- 
rived intelligence of man, for the purpose of explaining the 
divine mystery of the incarnation. Hence, the common 
belief, that one of the three divine persons became incarnate, 
and dwelt among us, while there was no incarnation of the 
others. And hence, also, that popular theme, '' The Divinity 
of Christ," implies nothing more than the partial incarnation 
of the Divine Being ; or that €rod the Son came down from 
heaven, assumed the human form, and became the Redeemer 
of fallen man, by suflfering the wrath of €rod the Father ; and 
that he continues to be our Redeemer, by pleading the merits 
of his death, before his Father's throne. 

** Before his Father's eye, our humble suit he moves ; 
1'he Father lays his thunder by, and looks, and smiles, and loves." 

In this doctrine of three divine persons, we have a specimen 
of a very common error — an attempt to explain a mystery by 
substituting an absurdity. Instead of the divine mystery of 
the incarnation, we have the absurdity of three individual per- 
sons in the Deity ; a dogma that blinds our faith, cripples our 
reason, and palsies the very life of devotion. It is true, this 
absurdity is also called a mystery. But a mystery is a very 
different thing from an absurdity. A mystery transcends our 
reason ; an absurdity contradicts it. Mysteries are attrac- 
tive ; absurdities are repulsive. In divine truth there are 
mysteries, deep and unfathomable, but there are no absurdi- 
ties. God manifest in the flesh is the great mystery of the 
Divine Word. But the doctrine of three persons in one God 
is nowhere revealed in that Word. 

II. The Redeemer is Jehovah Incarnate. The Lord of 
Hosts became incarnate. He who assumed our nature was 
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no second ipermm in the Godhead ; he was no Eternal Son of 
God, coeqnal T«th the Father. He was Jehovah. God him- 
self was manifest in the flesh. The Everlasting Father veiled 
himself in the flesh, and with his own arm brought salvation. 
The prophets, in proclaiming the coming of the Messiah, de- 
clare : ** Behold a virgin shall conceive and bring forth a son, 
who shall be called Gk)D with us." *'Unto us a child is 
bom, unto us a son is given, and the government shall be 
upon his shoulder ; and his name shall be called Wonderful, 
Counsellor, the Mighty God, the Everlasting Father, the 
Prince of Peace." **It shall be said in that day, Lo, this is 
our (JoD ; we have waited for him, and he will save us. This 
is Jehovah ; we have waited for him, we will be glad and re- 
joice in his salvation." "I am Jehovah, and besides Mb 
there is no Saviour." "I am Jehovah, thy God, and thou 
shalt not acknowledge a Gbd besides Me ; there is no Saviour 
BESiD^ Mb." " As for our Redeemer, Jehovah of Hosts is 
his name." ** Thou, Jehovah, art our Father ; our Redeem- 
er FROM ETERNITY is thy name." " Thou hast redeemed me, 
Jehovah, God of truth." " Behold, the days are coming 
when I will raise up imto David a righteous Branch, who shall 
reign King, and do judgment aijd justice in the earth ; and 
this is his name, Jehovah our righteousness." Thus plainly 
teaching that Jehovah is the promised Messiah. 

III. The Lord Jestis Christ is Jehovah in the Divine Hu- 
manity. The Humanity by which the Lord manifested him- 
self in the world, is the Son of Qt)d. It is written in Luke : 
** The angel Gabriel said to Mary, * the Holy Spirit shall come 
upon thee, and the power of the Highest shall overshadow 
thee, therefore, also, that Holy Thing which shall be bom of 
thee shall be called the Son of God.' " The Lord frequently 
said, that the Father sent him into the world, and that he was 
sent by the Father. By being sent into the world is meant, 
to descend and become manifest among men. And this was 
done by the Humanity, which he assumed by means of the 
virgin Mary. Moreover, the Humanity is actually the Son of 
God, because it was conceived of Jehovah God, as a Father, 
according to Luke i : 32, 36. He is called the Son of God, 
the Son of Man, and the Son of Mary. By the Son of God 
is meant Jehovah God in his Humanity ; by the Son of Man 
the iord, as to the Word ; and by the Son of Mary is meant, 
distinctively, the Humanity which the Lord assumed. 
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The Lord, in becoming incarnate, did not violate any prin- 
ciple of divine order. Hence, there was the successive de- 
velopment of the Humanity, its conceptiim, birth, infancy, 
youtn, and manhood. This appears irom these words of 
Luke: ''And the child Jesus grew, and was strengthened in 
spirit, and increased in wisdom, in age, and in favor with God 
and man." Nevertheless, he perfected these progressive 
states sooner, and morf fully than others ; for it is said, that 
when he was a youth of twelve years, ** He sat in the tem- 
ple, in the midst of the doctors, and taught, and all who 
heard him were astonished at his understanding and answers." 

This was done, because the divine order required that the 
Humanity of the Lord shoidd jprepare itself for the full recep- 
tion of the Divinity. The glorification of the Humanity 
was a progressive work, resulting in the union of the Divine 
and the Human in the Lord. It is called the " travail of his 
soul." The Lord, as to his Humanity, prays, *< Father, glo- 
rify thy Son, that thy Son also may glorify Uiee." " Father, 
glorify thy name ; and a voice came out of heaven, saying, I 
have both glorified it and will glorify it again." 

After the resurrection of the Lord, the Humanity was Di- 
vine, was glorified, and fiiUy united to the indwelling Divinity. 
Hence the Lord said to his disciples, ** All power is given 
unto me in heaven and in earth." Hence, also, the Apostles 
deplare that in Him dwells all the fullness of the Godhead 
bodily. That ** He is the image of the invisible Gk)d ; " " The 
true God and Eternal Life ; " ** The only wise God our 
Saviour." 

A brief statement has thus been, made of that great f^- 
damental doctrine of the New Church, ** that Jesus Christ is 
the only God of heaven and earth, and that in him is the 
Divine Trinity of Father, Son, and Holy Spirit ; that he is 
Father as to his Divinity, the Son as to his Humanity, and the 
Holy Spirit as to his Divine Influence. He is one in essence, 
one in person, and one in operation. He is the only God. 
Creation is his work ; ** Without him was not anything made 
that was made." Bedemption is his work ; *' He saves his 
people from their sins." Regeneration is his work. His is 
'Uhe Besurrection and the Life." 

See the Theological Works of Swedenborg. 

Published by New Church Brethren in Ohio. 
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THE ATONEMENT. 



The Atonement is the Lord's divine work of Redemption. 
It includes all that He has done for the salvation of the human 
race. It involves the incarnation of Jehovah ; the glorifica- 
tion of his Humanity ; the subjugation of the powers of hell ; 
and the deliverance from evil and falsity, of all who are will- 
ing to be regenerated. Swedenborg announces this doctrine 
in the following language : 

** The Lord, who is Jehovah from eternity, came into the 
world that he might subdue the hells and glorify his Human- 
ity. Without this, no mortal could have been saved ; and all 
are saved who believe in him, and lead a life according to his 
commandments. The Lord came into the world that he 
might subjugate the powers of hell, and remove their influ- 
ence from man ; and this he did by means of combats against 
the infemals, and victories over them. The Lord came into 
the world, that he might glorify the Humanity which he as- 
sumed in the world ; that is, that he might unite it with the 
Divinity, from which it proceeded. Since this could only be 
done by means of temptaticms admitted into his Humanity, 
he endured these also, even the last and most direfid — which 
was his passion on the cross." 

The doctrine here stated, we will briefly explain. 

I. The Redeemer of the human race is Jehovah in hie IHvine 
Bvmanity, It is known in the New Church, that the Lord 
exists in one Divine Person, and not in three. The Lord 
Jesus is Jehovah in the Divine Humanity, and he is the only 
Gbd of heaven and earth. He is known as the Father, Son, 
and Holy Spirit, in one Divine Person, as soul, body, and 
operation make one man. The Lord is called the Father, as 
to his Infinite Divinity ; the Son, as to his Divine Humanity ; 
and the Holy Spirit, as to the Divine Life proceeding from 
Him. Thus, God is one, and is the Lord, the Saviour, the 
incarnate Jehovah, the Creator, Redeemer, and Regenerator. 

II. The Atonement is the work of Bedemption, Three par- 
ticulars are involved in this work. 
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1. The subjugation of thib powkbs of hell. Before 
the incarnation, the influence of hell began to prevail over the 
influence of heaven, and the power of evil over the power of 
good, so as to threaten the overthrow of all goodness and 
truth, on the earth, the extinction of the church, and even 
the destruction of the human race. The whole spiritual 
horizon was overcast with clouds of impenetrable darkness. 
Demons and unclean spirits were continually infesting the 
minds and the bodies oi men. To cast out devils was one of 
the principal works of the Lord and his disciples. The 
twelve apostles, and the seventy disciples, were especially 
endued with power over evil spirits ; and they rejoiced because 
evil spirits were subject to them. The power to cast out 
devils was, also, one of the evidences of a genuine belief in 
the Lord. The Apostles taught that '* the Son of God was 
manifested for this very purpose, that He might destroy the 
works of the devil ; " *' to destroy him that hath the power 
of death, that is the devil, and to deliver them who, tlurough 
fear of death, were all their life time subject to bondage." 

The evangelists plainly teach, that the Lord himself was 
severely tempted of the devil. Afterward, the Lord says, 
** I saw Satan, like lightning, fall from heaven." ** Now is 
the judgment of this world, and now shall the prince of this 
world be cast out." Again, he said to his disciples, ** Here- 
after I will not talk much with you, for the prince of this 
world Cometh and hath nothing in me.'' Hence we learn that 
previous to the Lord's advent, this world had become deeply 
mfested by infernal spirits, and that the Lord, during his in- 
carnation, and by means of his Humanity, encountered those 
spirits and cast them down to hell. Since the incarnation, 
these infestations have, in a great measure, ceased. Hence, 
it is known that hell is subjugated, and that this work was 
accomplished by the Lord, during his incarnation. 

2. The glorification of the Humanity. By the glorifi- 
cation of the Humanity is meant the union of the Divine 
Humanity of the Lord with the Divinity of the Father. This 
was done by means of temptations and victories over them. 
It was completed by the passion of the cross, of which the 
Word thus speaks : '* After Judas went out, Jesus said, now 
is the Son of Man glorified, and God is glorified in Him ; if 
God be glorified in Him, Gt>d will also glorify Him in himself, 
and will straightway glorify Him." The union of the Divinity 
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and Humanity is here signified ; and it is known that this 
union is reciprocal, from the following passage: ''Father 
glorify thy Son^ that thy Son also may glorify thee." 

This glorified and divine Humanity is the form in which 
the Lord is now manifested in heaven. The apostle calls it 
" His own glorious body." When the Lord was transfigured 
before his msciples, they had a vision of that glorified Human- 
ity. John, also, had a vision of the Lord in his glorified 
Humanity, which he describes in the first chapter of the Rev- 
elation. After his resurrection, the Lord was no longer the 
MAN OF SORROWS. No more prayers were ofiered up to the 
Father^ as being in any measure distinct from the Son. For 
the Divinity and Humanity were one. Every province of 
that Humanity had been assaulted with the most direfiil temp- 
tations of the hells. And in the hour of conflict, victory had 
ensued ; for the divine principles, from the indwelling Father, 
flowed in, as the human forms, in the hour of temptation, 
yielded to the Divinity. 

3. The Reconciliatiok. The Atonement is the reconcilia- 
^on of maA to the Lord. The Lord is the same yester- 
day, today ^ and for ever. He changes not. But man is 
changedvfui sinful, needs reconciliation, needs at-one-ment with 
the Lord. •* God was in Christ reconciling the world to him- 
self." The Divinity was in the Humanity reconciling the 
human race. By means of the Humanity man may be influ- 
enced, redeemed, and saved; may be restored to order, filled 
with love and wisdom from the Lord, and fitted for heaven. 

in. The mediation of the Lord is by the Divine Humanity, 
The fullness of the Godhead dwells bodily in the Divine Hu- 
manity. Hence, the Humanity is our only medium of access 
to Jehovah. " No man can come unto the Father but by me." 
" I am the Way, the Truth, and the Life." Many have sup- 
posed that there are three divine persons in God, and that 
one of these persons intercedes, in the presence of the Father, 
by prayers and supplications ; as they say in the hymn : 

'< Father, he cries, forgive their sins ; for I myself have died ; 
Then shows again h^ open veins ; and pleads his wounded side." 

But such views of the Trinity are directly opposed to the Di- 
vine unity, and to that great truth that the Lord Jesus is 
Creator, Redeemer, and Regenerator. The Lord Jesus is 
not merely one person in the Trinity, but tlvi»f«irbQle Trin- 
ity ; Jehovah, clothed in Humanity. Hence "^e end of the 
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incarnation is to restore the human race to allegiance with 
heaven. The first step in the work of redemption was, to 
break up the bondage of evil into which man nad fallen, to 
disannul the covenant with death, and the agreement with hell. 

This coidd be effected only by subjugatmg the powers of 
hell, which must be done in a manner consistent with the 
essential freedom, not only of man, but of the infemals them- 
selves. The freedom of the will is the gem of the soul, and 
this must never be touched with the finger of violence. The 
Lord never treats men as machines. He regards and protects 
their freedom, even though they abuse it. Direct omnipo- 
tence, therefore, coidd not be used in the work of redemption ; 
before its naked arm the hells could not stand for a moment 
And hence, even in casting down the infernal hosts from their 
dominion over the human race, the Divine Power must ope- 
rate by methods in harmony with their moral nature. Tney 
must be met on the plane of that human nature which they 
were infesting. And hence, must be approached throus^h a 
medium; the medium of the assumed Humanity. Veiling 
the consuming ardors of his infinite love under this invest- 
ment, the Lord came into contact with man's spiritual foes. 
In the Humanity he sustained the temptations, and direful 
assaidts of the infernal legions, and by the power of the 
indwelling Divinity, encountered and overthrew them. 

In these conflicts, the Humanity of the Lord was assailed 
in every possible way by the utmost malignity of the hells. 
But in every struggle he was victorious, and every conflict 
was the means of both subduing the hells, and glorifying his 
Humanity. It is thus that Jehovah reconciled the world to 
himself, and accomplished the work of redemption. Thus 
he prepared the way for man's return to holiness and heaven, 
by a life of repentance, love, and faith. There now perpetu- 
ally flows forth from the glorified and divine Humanity, a 
sphere of quickening spiritual life, which is capable of regen- 
erating those who were previously dead in trespasses and sins. 
Operating through his dfivine Word, he draws the souls of men 
to himselF; as the sun might be supposed to draw back to itself, 
by an augmented power of attraction, a planet that had wan- 
dered out of its orbit. This is the atonement in its true 
interior sense ; the reconciliation of man to God. 

See the Theological Works of Swedenborg. 

PaUished by New Church Brkthexn in Ohio 
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THE SACRED SCRIPTURE. 



That the Sacred Scripture is, in some sense, the Word of the 
Lord, is admitted by all Christians. But there is still much 
vagueness and uncertainty in regard to its true meaning and 
design. The Heavenly Doctrines of the New Jerusalem, 
wherever they are received, remove all this doubt and diffi- 
culty and place this important subject in its true light. 

We will briefly present a few prominent points of the New 
Church doctrine on this subject. 

I. The Sacred Scripture is a volume of Divine Wisdom. It 
is evident from the character of the Divine being, that there 
must be an infinite depth of divine wisdom in his Word. For 
the Lord is infinitely good and wise. Whatever, therefore, 
he does or says, whatever proceeeds from Him, must include 
these qualities. His Word is, in a certain sense, Himself; 
that is, He is in that Word, imparting to it a living power. 
** In the he^nning was the Word, and the Word was with Ood, 
and the Word toas God, All things were made by Him ; " that 
is, by the Word. And hence the Word, in its spirit and life, 
is divine. The Lord Himself is in his Word, and constitutes 
its essential principle. It is the Holt Spirit ; the creative 
SNSKOT ; INFINITE WISDOM, proceeding from infinite love. 

The wisdom contained in that Word must, therefore, be as 
far above the wisdom of man, as the works of the Lord are 
above the works of man. In the works of the Lord, there 
is a real, and substantial creation, the effect of the Divine 
Energy, everywhere operating ; while in the -works of man 
there is only a modification of materials already prepared to 
his hand. The works of man are more apparent than real. For 
all the strength and ability with which he labors is as truly 
furnished by the Lord, as are the materials upon which he 
Opcarates. And so it is with the wisdom of man, as compared 
wklr' tile wisdom of the Divine Word. The one is derived 
and finite ; the other descends from its infinite source, and is 
in itself infinite. 

Th« difference between the Word of the Lord and the 
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writings of man, may also be illustrated more fully by con- 
sidering that the superior beauty and perfection of the works 
of God, consists in their interior organization. When we look 
at a picture or a statue, after we nave seen the surikce we 
have seen the whole ; whereas, when we look at any of the 
Creator's works, beautiful and exact as they are in their out- 
ward form, still the most beautiful and wonderful parts are 
withm. Some of these hidden wonders are discoverable by 
means of dissections, and by the aid of glasses ; but when 
the most ingenious investigator has extended his examination 
to the utmost limit of his means, he becomes convinced that 
his discoveries are general and superficial, compared with the 
greater wonders which still lie concealed. Just so it il with 
the Word of Qod ; and so it rmut be, if it has, in reality, Qod 
for its Author. 

To suppose the literal sense of the Word of Qod to he aU 
that it contains, is just as reasonable as to suppose that the 
human body consists of nothing but skin, because this ia all 
that meets the eye ; but we know that there are contained 
within the skin innumerable vessels and fibres ; and that after 
science has carried her discoveries to the utmost, the princi- 
ple that imparts life and motion to the whole, still eludes the 
search. In like manner we may regard the letter of the 
Word as its skin, containing within it, innumerable spiritual 
truths, adapted in some measure to the apprehension of spir- 
itually minded men, but more completely to the intellects of 
purely spiritual beings ; while the Essential Divine Wisdom, 
which gives life and efficacy to the whole, is beyond the com- 
prehension of the highest finite intelligence, and can only be 
known to the Lord Himself. And such must be the character 
of the whole of the Word. It must be like itself throughout, 
and must everywhere be composed upon one uniform princi- 
ple. To deny the Holy Word to possess such spiritual and 
divine meaning, is really equivalent to denying it to have God 
for its Author. We therefore remark : 

II. T/iere is a spiritual meaning within and above the literal 
sense of the Sacred Scripture, Many plain intimations are 
given in the Scripture itself of the existence of hidden wis- 
dom within ; that is, of a spiritual sense. Take, for instance, 
the following from the book of Psalms : '' Open thou mins 
eyes, that I may behold vxmdrous things out of thy law** Here 
is a plain declaration that things which do not appear imme- 
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diately on the surface of the letter, lie stored up within. The 
78th Psalm begins with these words : ** Gfive ear, my peo- 
ple, to my law : incline yoitst ears to the words of my moidh, I 
will epen my mouth in a parable : IwHl utter dark sayinffs of 
old," . And then follows a very plain abridgment of the his- 
tory of the Israelites, from their departure out of Effjpt to 
the reign of David ; thus plainly declaring that the whole of 
the IsraeUtish history has a parabolic meaning ; and that all its 
records, until spiritually unfolded, are dark sayings. The 
Lord himself likewise gave testimony to the spirituality of his 
words on the occasion of his being misunderstood, that is, 
/i^0ra//y understood, when he declared, '* Except ye eat thejiesh 
of the Son of Man, and drink his blood, ye have no life in you," 
This confounded, not only the Jews, who had said among 
themselres, ** Bow can tide man give us his flesh to eat?" but 
also his disciples, who said, ** This is a hard saying, who can 
hear it ? " And what is the key to the mystery, furnished to 
them by the Lord in reply ? *' It is the spirit that guickeTtethf 
the flesh pr(^iteth nothing ; the words that I speak unto you, they 
are spirit, and they are life" Thus clearly did He, who is 
Himself Thb Word, testify to the spiritual meaning of his 
own divine language. We are not then to abide merely in 
the carnal interpretation of the words of the Holy Scripture ; 
for difficulties will ever stagger and offend us while we look 
at the mere outward covering or *' flesh " of the Divine Word ; 
but they will entirely disappear if we raise our minds to a 
perception of its ** spirit" and its '*life." 

That a spiritual sense was universally assigned to the whole 
of the Scripture in the primitive ages of Christianity cannot 
be denied. This fact is asserted, and the propriety of it 
acknowledged by Archbishop Wake and Bishop Home, both 
of them eminent men of the Church of England. The latter 
writer, speaking of the testimony of the ancients, has these 
words : ** They are unexceptionable witnesses to us of this mai- 
ler of fact : that such a spiritual method of interpreting the 
/Scripture did universally prevail in the Church from the begin- 
ning." Afler this testimony, a single reference to the Ancients 
will be sufficient. Celsus, a shrewd enemy of Christianity, 
wrote a work in the second century, in which he ridiculed the 
narratives in the Book of Genesis, of Eve being made out of 
Adam's rib, and of a serpent talking to her, &c., as childish 
fables. Now observe the reply of the celebrated Oiijgen, in 
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behalf of himself and the Christians generally : he reproaches 
Celsus for his want of candor, in dissembling what he could 
not but know, — ^that the whole history was an allegory, and 
was so considered by those whom he was attacking. 

The belief in the spiritual sense of Scripture has run par- 
allel with that of its plenary inspiration. As this has declined, 
so has the other. They are, indeed, inseparably connected, 
and must stand or fall together. One cause of the change of 
opinion which has taken place on this subject, undoubtedly 
has been, that injudicious mterpreters have suggested, as the 
spiritual sense, thin^ of little moment, and quite unworthy 
of the wisdom of Deity. And even where more elevated 
ideas have been presented, in consequence of satisfactory 
reasons not having been assigned for them, they have been 
liable to be ascribed to the mere invention and fancy of the 
expounders. But this defect of interpretation ought not to 
have been admitted as legitimate ^ound for doubting the 
existence of a spiritual sense ; since the abuse of a thing is no 
proof that it cannot be usefully applied. All that has been 
wanting is a regular and certain rule for unfolding the 
hidden wisdom of the Word, and such a rule is now given, 
and its authority and infallible certainty fully demonstrated, 
in the writings of Swedenborg. 

But it must not be supposea that the belief in the spiritual 
sense of the Scripture operates in any manner to the dispar- 
agement of the authority and value of the literal sense ; for 
this sense has very important uses of its own, besides being 
a foundation for the interior meaning to rest upon. Although 
there is a great part of the Word which, without the spiritual 
sense, would be quite useless as to any spiritual improvement ; 
yet there are other parts in which the most important truths 
are clearly presented in the very letter. UhquestionMy all 
doctrine should he drawn from the literal sense, and proved by 
it. The literal sense contains all the truths of iiEiith which are 
essential to salvation. One of these truths, as we have seen, 
is the declaration, that the Holy Word contains a spiritual 
sense. And that spiritual sense is now revealed for the 
benefit of all those who are prepared to become members of 
the Lord's New Church. 

See the Theological Works of Swedenborg. 

Publifhed by New Chubch Brethken in Ohio. 
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SCIENCE OF CORRESPONDENCES. 



The Sacred Scripture, being the Word of the Lord, nrnst 
have a spiritual meaning — a meaning contained within and 
above the literal sense. Being the voice of the Lord to man/ 
it must be clothed in a language adapted to all states of the 
human mind ; it must not only be a medium of external and 
apparent truths to those who are in a low and sensual state, 
but of internal and spiritual truths to all those who are pre- 
pared to receive them. The divine Word, being an emana- 
tion from Him who is infinite wisdom itself, must contain a 
deeper and more spiritual meaning than that which appears 
to the merely sensual mind, on reading the literal sense. For 
in that sense there are many things which appear contradic- 
tory, unmeaning, and even absurd, unless taken in connection 
with that internal meaning which they are designed to convey. 
In the Word itself there are frequent references to an inter- 
nal, spiritual meaning, which must be searched for, and 
which, in order to be seen, requires a certain opening of the 
spiritual sight. David says : ** Open thou mine eyes, that 

I MAY BEHOLD WONDROUS THINGS OUT OF THY LAW." And 

the Lord, when manifesting himself to his disciples, after his 
resurrection, " Opened their understanding, that they 
MIGHT understand THE ScRiPTURES.'' Thesc and many other 
evidences plainly teach that there is a spiritual meaning 
within and above the literal sense of the Word. 

This principle being. admitted, it will be obvious that there 
must be some definite laws by which such spiritual meaning 
may be ascertained, whenever it shall be needed by the 
church. The fact that the true principles of spiritual inter- 
pretation have not been generally understood in the church, 
is no proof that such principles do not exist, but only shows 
that the church has not, heretofore, been prepare4 to receive 
the genuine, spiritual truths of the Word. 

The Science of Correspondences unfolds those spiritmil 
laws, in accordance with which the Word of the Lord is writteiL 
We will make a few general remarks on two prominent poiuta. 
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I. What is the Science of Correspondences. The word Cor- 
respondence is derived from the Latin terms con and respond- 
ere, and means, radically, to anstoer toilh, or to agree. In the 
language of the New Church, it denotes the reciprocal relation 
of one thing to another ; the harmony between the internal 
and the external ; the concord of cause and effect. This 
heavenly science unfolds and explains the relations which exist 
between the spiritual and the natural world ; shoving how 
all things which exist in the natural world are ^ects from 
camses existing and operating in the spiritual world. The 
spiritual world is a world of affections and thoughts, and of 
living, substantial forces, which sustain the relation of causes 
to the things which exist in the natural world. Each of these 
worlds has its own peculiar laws. The things in either world 
are essentially unlike those of the other ; so much so as to 
have nothing whatever in common. And yet there is a very 
intimate relation between the world of causes and the world 
of effects. The Science of Correspondences unfolds and ex- 
plains this relation. It shows how internal and spiritual 
things are mirrored forth and represented in external and 
natural forms. It shows the connection between the infinitely 
varied and perfect works of creative skill and energy in the 
spiritual world, and their ultimate effects m the natural world. 
It connects revelation with reason, religion with philosophy, 
and God with man. It is to the Word of God, what mathe- 
matical science is to the phenomena of the material universe. 
It reveals order, harmony, and perfection, in the midst of 
what had before seemed to be disorder, confusion, and 
im certainty. 

II. The tise of the Science of Correspondences in ascertaining 
t/ie spiritual meaning of the Word, The Word of the Lord, 
throughout, is written with a constant reference to an exact 
and immutable relation between spiritual and natural things. 
Various descriptions are there given of the sun, moon, and 
stars ; of the earth, with her mountains, valleys, and rivers ; 
of men, animals, and plants; and a thousand other things 
which appear in the natural world. In all these descriptions 
there is a constant reference to the internal and spiritual causes 
from which these things exist, and to which they correspond. 
The Word, in its literal sense, is thus wrought together with 
infinite skill, constitutmg a permanent receptacle of divine 
and spiritual things. Within are the living principles— the 
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8PIBIT and LITE of that Word. And the use of the heavenly 
Science of Correspondences, is to discover and bring to light 
those internal and living principles : to point them out as they 
are mirrored forth in tho&ie external and representative forms 
which constitute the literal sense of the Word. 

This science shows that when the natural sun, with its heat 
and light, is referred to in the literal sense, it denotes the 
Sun of the spiritual world with its divine love and wisdom ; 
that the earth, with its mountains and valleys, seas and rivers, 
and countless other things, denotes the church with the vari- 
ous spiritual things appertaining to it ; that the human body 
with its various organs, denotes the spirit with its correspondf- 
ing faculties. The heart, for example, the organ of natural 
life, denotes the will, that great organ of spiritual life, where 
dwells the rulhig love, givhig form and character to the whole 
spirit The eye denotes the faculty of spiritual sight. And so 
of all other external or natural thmgs referred to in the Word. 

We have already said that this science, in its application to 
the Hteral sense of the Sacred Scripture, may very appropri- 
ately compared to the principles oi mathematical science, in 
their application to the mfinitely diversified phenomena of the 
natural world. In each case, our knowledge of the science 
is necessarily limited. We have been enabled to learn and 
apply but a few truths, and hence the great book of nature 
as well as that of revelation, has been imfolded only to a very 
limited extent. And yet we are enabled in each case to have 
a quiet and assured certainty of truth, so far as we have gone. 
In regard to many portions of the Word, it may still be said 
that, ^^ThB veil is over the face of Moses,** The Lord is still 
saying to us, ** I have many things to say unto you, but ye 
canmi bear them now,** And yet we are permitted to know, 
that with the aid of this divine science, which has descended 4, 
from heaven for the use of the church upon earth, we hav^ 
entered upon the right path in interpreting the divine Word ; 
that the few spiritual truths which we have been enabled to 
receive, are those very truths which the angels receive and 
love, and according to which they live. 

By applying the principles of this science to the Sacred 
Scripture, we are enabled to learn the peculiar character and 
design of each portion of it. In the first eleven chapters of 
Genesis, we find what may be called an allegorical history. 
In forming the literal sense, the appearances of natural history 
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are most beautifully woven together* so as to form an 
external representation of important spritiial truths. There 
is here contained, in the internal sense* an account of the 
spiritual formation of the Most Ancient Church, and of its 
final declension, described under the representation of a flood, 
which swept over the whole earth. The same chapters also 
contain a description of the several successive states of spir- 
itual regeneration through which man passes in his progress 
toward the celestial state, or the Sabbath of rest. 

The liiercd history begins with the calling of Abraham ; 
but the Word is still written by Correspondences. And hence 
the great importance of the hteral history consists in its being 
perfectly adapted to represent and teach the spiritual meaning 
to which it corresponds. The history of Abraham and his 
descendents, with which a large portion of the Word, in the 
literal sense, is occupied, would be of but little importance to 
us, if it contained no internal meaning. The Israelites were, 
in reality, sensual, warlike, and idolatroiis people. Even 
their best men were far from presenting examples which could 
be safely imitated. And yet the history of that nation most 
perfectly represents the internal history of the Lord's spir- 
itual church. It is, however, their representative and not 
their moral character which constitutes the basis of the 
spiritual meaning. All their institutions, rights, and ordinances 
have an important spiritual signification. And herein consists 
the great value and importance of the literal history of that 
nation ; in the fact that, when truly understood, it represents 
and teaches the spiritual truths of heaven and the church. 

The prophecies contained in the Old Testament are inex- 
plicable mysteries, till the light of the divine Science of Cor- 
respondences is brought to bear upon them. They are then 
seen to consist, like the rest of the Word, of the external 
representatives of great spiritual truths. The Apocalypse, 
also, had remained for many centuries a sealed book. In 
vain did the unaided wisdom of man seek to unravel its mys- 
teries. But, as explained by Swedenborg, according to the 
only genuine law of spiritual interpretation, the Bevelation is 
as easily imderstood as any other portion of the divine Word. 

|C7* See the Theological Writings of Swedenborg. 

Published by New Church Brethrkn in Ohio. 
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APPARENT TRUTHS OF THE WORD. 



Thb Word of GKxl is written by correspondences ; and as to 
its literal sense, according to appearances of truth. These 
are not in every case genuine truths, but they contain and 
enfold genuine truths, because they are derived from them ; 
for they are the appearances which the subjects of those truths 
preeient to the mere natural imderstanding of man ; or which 
they present when viewed in mere natural light. The case 
is like that of the phenomena of natural philosophy and 
astronomy, which often appear otherwise than according to 
the real truth. Thus the sun appears to rise and set, moving 
from east to west ; whereas, it is in reality the motion of the 
earth which causes this appearance. In tiiis case, therefore, 
the appearance is in direct opposition to the reality, although 
it is most evidently a result of it. And thus it is, although 
it may not be so easy for us to see it, with respect to the op- 
position which appears to exist between the external and 
the internal Senses of the Word. 

Apparent truths result from man* 8 inability to understand and 
receive the real truth. Truth is always actually the same ; but 
the states of men are various, and constantly changing. On 
this account, the appearances which the same truth presents 
to their minds are also various. To those who do not look 
beyond appearances, the ehange seems to be in the objects of 
their contemplation, instead of themselves ; in like manner 
as the earth on which we stand, which is really in motion, 
seems to us to be at rest, while the heavenly bodies around 
us, assume constant changes of position and appearance, which 
really result from our change of position with respect to them. 
From the science of correspondences, as made known through 
Swedenborg, we learn that a law of precisely the same kind 
obtains, with respect to spiritual things, •and that, in order to 
a true understanding of the Word, a knowledge of this law 
is necessary. For example : The Lord is'Jv^ariously described 
in his Word, according to the various characters which He 

seems to man to bear, in their various states of feeling toward 
3 
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Him. From this diversity result the apparent contradictions 
which the literal sense of the Word presents, in the descrip- 
tion of his character. But when we know the gemiine tmtns 
which are involved therein, they will cease to appear as 
contradictions, for we shall see that they are hut different 
phases of the same heavenly luminary. 

By heing so written, the Word of Qod is adapted, not only 
to the wise and intelligent, hut also to the simple mind,ed ; for 
these latter are able to apprehend only the outward appear- 
ance of a thing. If interior and heavenly tUnca mmn, pre- 
sented to them, they .would be altogether uvinteHufible. 

Gk>d is a man : but a divine and infinite man. £i \aa divine 
infinity no created being can possibly comprehend, or hav« any 
idea of him. Even the highest aocels are mable .to behold 
the glory of his face unveiled. The ideas whioh ihe most 
exalted of them can receive of kis Truth mnd his Divine Na- 
ture, must be such as are accommodated and adapted to their 
finite states. Thus, although their ideas and conceptions are 
so far above those of men as to be to them inconceivable, still, 
with respect to the Divine itself, even they may be said not to 
be beyond the region of appearances of truth. When, there- 
fore, God reveals himself to his creatures, he speaks to them 
in a language conformable to their capacity of imderstanding. 
He condescends, we may say, to borrow their language, that 
he may communicate to them ideas of himself, which will be 
intelligible to them, and, therefore, truly usefal ; although 
they may fall far short of those which a more perfect and 
exalted medium would be capable of conveying to beings 
who were in a state to receive tlSem. Because he is Essential 
man, he therefore describes himself as a man, and indeed, 
such a man as the human capacity, from its finite and imper- 
fect ideas, can intelligently conceive of. He is represented 
as acting, under various circiftn stances, as man acts ; as pos- 
sessing the members and organs of sense which a man has ; 
as changing his mind and repenting, although he is unchange- 
able, and cannot do anything of which he should afterward 
repent; as coming and going, as being near and far oflf, 
although he is omnipresent, and not subject to the limitations 
of time and space ; as being angry with and punishing some, 
and showing favor to others, although, in himself, he beai-s 
only infinite love toward all. 

While the child is under the influence of unkind and undu- 
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tifiil feelings, it would not be usefnl for tbe parent to bestow 
upon hint the same favors, and to exhibit toward him the 
same appearances of kindness as at other times ; for they 
would be construed into encouragements of his undutiful con- 
duct ; would often operate, not merely as a permission, but 
even as an incentive to the indulgence of it. In like manner 
would eviltinen be tempted to construe assurance of the divine 
love aod favor, into permissions and encouragements from the - 
Dfity, to continue in and cherish their evils. This they indeed 
really io, wh^, as is sometimes the case, they think of the 
Lord as ffiving them prosperity and success in their plans and 
widertakmgs, and offer him the thanks of their selfish grati- 
tude for aiding them in their selfish and worldly enterprises. 
80 long, therefere, as they continue in such a state, it is well 
for them to regard the Lord as displeased with them, and as 
punishing their transgressions. Thence, possibly, they may 
be led to fear hhn, and, by amending their ways, to avoid 
the evils and miseiies which must follow upon a life of 
transgression. 

A further reason why it is permitted to think that Jehovah 
turns away his face, is angry, punishes, tempts, and even 
curses and kills, is in order that men may believe that the 
Lord alone governs and disposes all and everything in the 
universe, even evil itself, punishment, and temptation ; and 
when they have received this most general idea, those who 
can be further instructed may afterward learn how, or in 
what manner, he governs and disposes all things ; and that 
he turns the evil of punishment and the evil of temptation 
into good. 

If it had been the object of Providence simply to commu- 
nicate truth, to fill the memory with a knowledge of spir- 
itual things, the more plain and intelligible the revelation 
might be to the natural understanding, the better would its 
purpose be answered. But it is the design of the Divine 
Providence to lead men to become good, and truth is given 
in exactly such measure as best to accomplish this end. The 
Word is written, not merely that we may learn what we can 
in our present states, but that as we become spiritually elevated, 
we may thence draw treasures of wisdom which we could not 
before have appreciated or understood. Simply to know and 
understand any truth is of no importance, unless it be applied 
to use. And as the use of spiritual truth is to teach the way 
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to heaven, therefore, unless it is desired for this end, and ap- 
plied to this use, it is not good for man to possess it ; and so 
far as it is actually acquired and used for any other purpose, 
it is a real injury to the state of him who does so, for it is 
either falsified or profaned. It is, therefore, most especially 
desirable, that the affection or wHl of truth should keep pace 
with the understanding of it ; and it is because, in our natural, 
unregenerate state, this will does not exist, but the very op- 
posite of it, that interior and spiritual truths are not openly 
and immediately revealed to all. But the things wMc$ are 
most plainly revealed, are the very things which, if humbly 
and faithfully practised, will bring us into a state in which it 
will be both safe and useful for us to see and learn higher 
degrees of truth. It is, therefore, only to those who, by their 
misuse, would violate and pro&ne the holy things of heavenly 
truth, that the literal sense of the Word, which vefls them, 
becomes a flaming sword, to keep the way of the tree of life. 
Those who seek first the kingdom of God and his righteousness, 
will not fail to find therein, the Way, the Truth, and the Life ; 
for ihdr eyes are open to see, because their wills are prepared 
to receive the things which lead to heaven and to rfod ; and 
God himself will lead them to fountains of living water. 

The Word of the Lord^ncfc man immersed in the fallacies 
of a sensual understanding. These fallacies he naturally 
loves, because they furnish him with means of excusing and 
justifying the evils which he loves to do ; and because they 
are as a veil, hiding from his eyes the light of the sun of Truth, 
of which he knows his conduct will not bear the scrutiny. 
To him, therefore, the literal sense of the Word addresses its 
warnings and its promises, in a style suited to reach his state, 
and to affect it. It describes heaven and hell in such a man- 
ner that the mere natural man can desire the one and fear 
the other. For in this way only, can it le'ad him to tread a 
path of self-denial, in order to come into a state of life which 
IS really opposed to all his selfish loves and desires ; a state 
which he will be prepared to see, understand, love, and obey 
the internal and real truths of the divine Word. 

|?C7* See the Theological Works of Swedenborg. 

Published by New Chuech Buthkbn in Ohio. 
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The Word of the Lord is not given to reveal the principles 
of science, or the facts of natural history. Knowledge of this 
sort is useful in its place, and subserves very important pur- 
poses, in promoting the .general welfare of humanity. But 
the Divine Providence has prepared another medium through 
which the truths of science are revealed. The natural 
world itself is the volume on whose pages these truths are 
recorded. They there stand revealed to every one who makes 
the reqi^site search. And we can scarcely conceive that 
even a revelation from heaven jcould make these natural laws 
plsdner, or enforce their truthfulness with more positive dem- 
onstration. If a inan wishes to know the history of the 
earth's formation, let him study the science of Geology, and 
he will learn sd\ that he needs to know on this subject. But 
if he regards the sacred Scripture as the Word of the Lord, 
let him go to its inspired records for spiritual and living truth. 
The nature of the Lord, and the glorification of the Divine 
Humanity ; the laws of divine order, in regard to the spirit- 
ual regeneration of man, and his eternal destiny ; these and 
similar things are the subjects on which the divine Word 
every where treats. 

In regard to the first chapters of Genesis, we will remark, 
1, The account qf the Creation and t}t£ Fall are not to be re- 
yarded as a literal history. The statements contained in the 
first chapter of Genesis cannot be rationally applied to the 
creation of the natural world. We know, from the science 
of Geology, that the work of creation required an immense 
number of ages, but this account appears to represent it as 
having been done in six days. The sun is the source of nat- 
ural light, but we here read of light three days before the 
creation of the sun. Day and night result from the earth, in 
its revolutions, alternately turning its opposite hemispheres to 
or from the sun, and yet we have here an account of day and 
night for three days, without the sun, moon, or stars. Sci- 
ence teaches that the sun was created first, and that the earth 
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and planets were created after the sun, and from it ; but ii 
here read of the earth as being created first, and the sui 
moon, and stai*s after the earth, and for its use. It is said 
also, that Gk>d made a firmament .and placed it in the mid8> 
of the waters, separating the waters which were above the 
firmament from those which were below it This we know 
could not have been a literal fact, for the firmament is a mere 
appearance, and has no actual existence. 

Again, it is written in the first chapter, that Qod made man 
male and female ; but in the second chapter, even after the 
conclusion of the six days of creation, there was not a man 
to till the ground ; whereupon one was formed of the dust of 
the ground, and the breath of life breathed into his nostrils. 
Being then placed in the garden of Eden, wherein were trees 
of every kind, pleasant to the sight, and good for food, par- 
ticularly one in the midst of the garden, called the tree of 
life, and another called the tree of the knowledge of good 
and evil — ^he is severely prohibited from eating of this latter 
tree, and yet allowed freely to eat of the rest. This circum- 
stance, if taken literally, would look very much like a snare 
laid for him under the most tempting appearances, either to 
entangle him in a direct act of disobedience, or to excite in 
him an appetite for forbidden fruit. But there being as yet 
no help meet for the man, the history proceeds to inform us, 
that God caused a deep sleep to fall upon him ; and while he 
was in this state, took one of his ribs from him, although it 
does not appear that he had been previously furnished with 
more than were necessary for his own use, and formed it into 
a woman. Then, in the third chapter, we are further inform- 
ed, that a serpent, more subtle tnan any other beast, and, 
withal, miraculously endued with the faculty of speech, dis- 
coursed with the woman in her own language, and with artful 
reasonings persuaded her to eat of the tree of knowledge, and 
finally involved Adam in the same transgression. 

Now it cannot be denied that this whole account of the 
creation and fall of man, is so constructed as effectually to 
repel the supposition that it was ever designed to be a record 
of literal history. It is, in reality, an allegorical history, in 
which important spiritual truths are veiled beneath the rich' 
drapery of correspondential representation. y 

II. The Creation and the Fall spiritually explained. The 
first chapters of Genesis, to the history of Abraham, are m 
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series of pure divine allegories, which can be explained only 
by the science of correspondences, according to which they 
are written, as to the most minute particulars. The inspired 
narrative commences with a description of the most ancient 
church, and the process of man's regeneration, till from nat- 
ural he becomes celestial. By days are denoted states of 
mind ; days of labor, states of trial and temptation, in ap- 
pearance attributed to the Lord, because, without his divine 
presence and assistance, man could not become regenerate ; 
and the day of rest, or sabbath, a state of victory, and con- 
sequently of holy rest and peace. By the evening and the 
morning are signified advancement from one holy state to an- 
other. By the greater luminaries are signified the principles 
of love and faith, and their establishment within the soul in 
order to rule the day and night, or to regulate and control 
the varied states of the heart and life. By the inanimate ob- 
jects which were educed, or created, are meant, the orderly 
arrangement of such things as are corporeal and natural ; by 
the vegetables, such as have relation in general to the under- 
standing and intelligence ; and by the animals, such as have 
reference to the will and the affections. To create and form 
these, signifies thus to regenerate the whole man, to restore 
the soul ; and the work is at last pronounced very good. 

The garden of Eden, with its beautiful scenery and delight- 
ful fruits, represents the mind of man, which he is therefore 
commanded **to dress and to keep." The rivers signify the 
inflowing of the truths of divine wisdom, which promote the 
refreshment, growth, and fruitfiilness of all the powers and 
principles, virtues and graces of the mind. **The tree of 
life in the midst," signifies the Lord himself and his Word, 
and the perception and acknowledgment that all life, all love 
and wisdom, are derived from him, for he alone is life itself, 
and the source of all life. ** The tree of the knowledge of 
good and evil," signifies man's fallacious thought that life, 
goodness, and knowledge are self-derived. Of the fruit of 
these he is warned **not to eat, lest he die*" By the ser- 
pent is signified the sensual nature and principle of the mind, 
which is ever prompting man to throw off all allegiance to* 
God, all reverence for his Word, all reliance on the Divine 
Providence, and to depend upon his own miserable prudence 
and self-will ; thus to regard himself as the source of his life 
and the fountain of all that is worth calling good* When 
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ttat the sanctity of goodness and truth was yoluntaiilj pro- 
fioiedy man lost his innocence, integrity, and tranquility, and 
was self-expelled from Eden. Instead of the glorious trees 
of Paradise, his mind produced nothing but thorns and this- 
tles. Hence originated all evil. This was the same serpen- 
tine principle that still lurks in every bosom, and tempts^man 
to every act of disobedience against the divine commandments ; 
to substitute fEdlacious appearances for realities, and to give 
himself up to uncleanness, through the lust of his own heart 

The serpent, in all its varieties, is a true type of the sensu- 
al principle of the human mind, under its various phases. 
Distinguished for its subtlety and watchfulness, its peculiar 
power of fascination, by which it seeks its prey, its poison- 
lang, and its voracious appetite — ^no other ammal so perfectly 
represents the sensual principle of man's life and mind. This 
principle, like the serpent, is distinguished for its wily pru- 
dence, its fascinating influence and deadly venom ; in its 
sensuous reasonings it always cleaves to the ground, and is 
ravenous after all kinds of carnal pleasure. And when man 
listens to the serpent's voice, he eats of the forbidden fruit, 
and forfeits his purity and peace. From this interpretation 
of the serpent, we may see the reason why the Messiah, in 
the earliest prophecy respecting him, is represented by " the 
seed of the woman " that should " bruise ^e serpent's head." 

From the hasty sketch here presented, the reader will have 
a general idea of the way in which the creation and fall of man 
is explained in the New Church. The whole narration is a 
divine allegory, in which, under the appearance of a histor- 
ical relation, are presented certain great truths, unfolding, not 
only the spiritual history of the most Ancient Church, but 
involving principles of universal and permanent application. 
The history of the six days' work of creation, when under- 
stood according to its true meaning, unfolds the great laws of 
spiritual regeneration, and points out the only way by which 
man can be prepared for a life in heaven. The history of the 
Fall, on the other hand, explains the downward progress of 
either a church or an individual from that heavenly state rep- 
resented by the garden of Eden and the tree of life. Man 
falls whenever he yields to the fascinating voice of the sedu- 
cing serpeut, the sensual principle. 

See the Arcana Coelestia, by Swedenborg. 

Published by New CRURcn Brethren in Ohio. 
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Ik the New Church it is known that the sacredl Scripture, 
throughout, has a spiritual import, which treats of spiritual 
and heavenly things. The historical parts of the Wora have 
also a literal sense, and the events really occurred as indica- 
ted in the letter. But there are part6 of the Word which 
have the connected form of historical relations, which, never- 
theless, are by no means historical.- Such, for example, are 
the parables of the Lord ; such are many passages in the 
Prophets ; and such are the first eleven chapters of Genesis. 
The genuine history begins with Abraham, and is continued 
in the accounts given of his posterity. The events mentioned 
before the time of Abraham, have a deep spiritual meaning, 
and are to be regarded as a sacred allegory. Of these, the 
most striking are the six days of creation, the fall of man, 
and the flood. 

We will briefly present the true spiritual meaning of the 
flood, observing, however, 

I. Tiiefiood described in Genesis could not have been a literal 
ddv^ of waters. If there had been a general flood of waters, 
such as is described in the literal sense, it is known that this 
could have been brought about only in one of two ways ; 
either by bringing the waters up t)ver the face of the earth, 
leaving the crust of the earth unbroken, or else by breaking 
up the crust of the earth, and submerging the land under the 
water. 

The science of Geology demonstrates that the earth's crust 
has never been broken up since the existence of man. This 
is shown from the fact, tnat man is nowhere found in the fos- 
sil state. Dr. Buckland says that ''no conclusion is more 
fully established than the important fact of the total absence 
of any vestiges of the human species throughout the entire 
series of geological formation." Lyell says that this point 
** is not controverted by any experienced geologist." Indeed, 
nothing is more fully established among the learned, than the 
&ct t£it the earth's crust has never been broken up and 
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submerged since the creation •f man. Nor can it be ration- 
ally believed that the waters of the ocean were ever brought 
up over the solid frame-work of the continents. The mass of 
water necessary for this would be in thickness about five 
miles above the previous sea level. This would require a 
volume of water at least eight times as great as all the water 
now on tte earth. Whence was this water derived, and how 
was it dispesed of after the flood ? 

These and many similar difficulties have led to the miserable 
theory of a partial inundation. Many partial deluges are 
believed in ; these have been witnessed in all countries, and 
in all ages ; but the theory of a universal deluge, such as has 
been supposed to be described in Genesis, is rapidly vanisb- 
4ng from all intelligent minds. Such a supposition involves 
too many absurdities and contradictions to be admitted amidst 
the general difiusion of knowledge in the present age. The 
oft repeated assertion that traditions of such a flood exist 
among all nations, is now known to be entirely unwarranted. 
The Bramins assert that it never took place in Hindostan. 
The Gentoo Shasters, composed about the era ascribed to the 
flood, make no mention of it. The Persians and the East 
Indians deny that there was ever a universal deluge. More- 
over, recent discoveries among the Egyptian Pyramids dem- 
onstrate, conclusively, that these ancient monuments were 
erected at a period far more remote than the supposed flood ; 
and also, that since their erection they have never been sub- 
merged by a deluge of waters. Those who are learned in 
the science of Egyptology, are now able to determine the 
time of the embalmment 6f the mummies with much accu- 
racy. Millions of them were deposited in their quiet resting 
places, at least fifteen hundred years before the time of the 
supposed flood, and yet the linen in which they were wrapped 
was not even soiled by the waters of the deluge. 

Such are a few of the difficulties which press upon the 
mind, if we attempt to regard the account of the flood as a 
literal history. We must either narrow down the history of 
the deluge so as to accommodate it to the theory of a partial 
inundation, or else endeavor to preserve the literal truth of the 
history by setting aside the acknowledged demonstrations of 
science. And even then we sball find it peculiarly difficult to 
ascertain the literal meaning. By comparing the different 
portions of the narrative, it will be iouad U> mvolve certain 
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irery strange announcements : such as, that the waters con- 
tinued to rise one hundred and ten days after it had done 
raining, and after ** tke flood wcls upon the earth,** That one 
hundred and fourteen days after the ark had actually rested 
on Ararat, Noah sent forth a dove ** to see if the vKUers toere 
abated J* That after the hills were covered, the waters rose 
fifteen cubits, or twenty-three feet, and the mountains were 
covered — a very slight difference, surely, between hills and 
mountains. That after the ground was dry, Noah waited one 
month and twenty-seven days before the earth was dry. 
These and many more strange absurdities are encountered by 
him who, disregarding the demonstrations of Geology and 
Natural History, overlooking the obvious and palpable ab- 
surdity of such an event havmg actually occurred, and deter- 
mining to hold on to the hteral meaning at all hazards, is 
trying to ascertain what that meaning is. In view of all 
these difficulties, and many more, is it not far better to ac- 
knowledge and thankfully receive that subhme truth of the 
New Church, that the word of the Lord is spirit and life ; 
and hence that the account of the deluge is an allegory, teach- 
ing, in the most impressive manner, the decline, disrupture, 
and final overthrow of the most ancient church. 

We will now, therefore, briefly explain, 

II. The spijitual meaning of the flood. The flood was a 
general inimdation of evils and falses which resulted in the 
utter overthrow of the Adamic Church. Noah and those that 
were with him, sigQify the remnant which were in a state of 
good, and hence susceptible of salvation ; and with whom 
there was the dawn of a new dispensation, the establishment 
of the Noetic Church. The ark into which were collected 
Noah and his sons, and the beasts, birds, and ** every creep- 
ing thing of the earth,*' signifies the church which was con- 
stituted in that day ; or, in other words, the men of that 
church, viewed both in relation to life and doctrines. To enter 
the ark, is to become principled in the life and doctrines sig- 
nified by the ark. " The ark of safety " is a common ex- 
pression among christians. But who does not understand by 
this, the attainment of the regenerate life ; that state of safety 
and peace which results from conjunction with the Lord, and 
consociation with the angels ? 

Floods and inundations are often spoken oC YOk. ^3s^fc ^^jvss^^^^ 
Scripture, in such a connectioii l\i'BX. >i5DL<fe <i<3QXfci^ i^^i^fcxcsssiss^^ 
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the meaning. An examination of these passages will show 
that floods signify the overwhelming influence of eril passions 
and false doctrines ; spiritual temptations, by which some are 
severely tried ; and moral desolations, by which others are 
carried away. In Daniel we read : ** And after three 8cort 
and tioo toeeks shall Messiah be cut qff^, hut not for himself; arid 
the people of the prince that shall come shall destroy the city and 
the sanctuary ; and ike bkd thereof shall be with a flood, 
ar^ unto the end of the war desolations are determined.** By 
this prophecy, the coming of the Lord, and the end of the Jew- 
ish cnurch are indicated, and we are told that the end of that 
church was to be with a flood. And yet no one pretends 
that this can be understood hterally. For it is known that 
the flood which desolated the Jewish nation was moral and 
spiritual, not a deluge of waters. In Isaiah we read : ** For- 
asmuch as the people refuse the waters of Shiloah that go softly; 
therefore, behold the Lord bringeth upon them the waters of the 
river, strong and many, even the king of Assyria, and all his 
glory** In Jeremiah : " Behold^ waters shall rise up out cf 
the north, and shall be an overfiounng flood, and shall overflow 
the land and all thai is therein, the city a»d them that dwell 
therein.** 

Such is the Scripture use of the word flood, evidently de- 
noting, not an inundation of the earth by water, but the de- 
vastation of all goodness and truth in the prevailing forms of 
the church, and a universal outbreak of evils and falses. 

The ruined state of man, the undone state of that most 
ancient and most blissful church, the Adamic, the inundation 
of falses and heresies, the deluge of evils ; this was the 
flood. And what is there in the range of human thought, 
or in the countless events possible in human destiny, so ap- 
palling as a world of human beings abandoned to the ravings 
of their wicked passions, given over to the guidance of the 
wildest insanities? What must have been the horrors, the 
enormities of that period, when it is said of man that *' every 
imagination of the thoughts of his heart were only evU continu- 
ally, and it repented the Lord that he had made man upon the 
earth, and it grieved him at his heart.** Surely such a- delude 
of infernal evils and falses was sufficiently terrible, and this 
is the true spiritual meaning of the Flood. 

See the Arcana Coelestia, by Swedenborg. 

Pablished by Niw Chukch Bbxthkkn in Ohio. 
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END OF THE WORLD. 



Ik remarking upon the subject here presented, we will briefly 
advert to the following points : 

I. The common idea in regard to the end of the world. In 
the prophetical parts of the Sacred Scripture, it is often said 
that the whole land shall be destroyed ; the earth shall be 
made desolate ; shall be consumed, devoured, and other sim- 
ilar expressions. And fire is frequently mentioned as the 
agent by means of which this would be accomplished. In 
Isaiah it is written, " For, behold I create new heavens, and 
a new earth : and the former shall not be remembered, nor 
come into mind." A similar passage also occurs in the Revela- 
tion : '* And I saw a new heaven and a new earth ; for the 
first heaven and the first earth were passed away." And 
when, on one occasion, the disciples asked the Lord, ** What 
shall be the sign of thy coming, and of the end of the world V* 
He recounts to them various calamities that were to precede 
that event, and finally adds : ** Immediately after the tribu- 
lation of those days, the sun shall be darkened, and the moon 
shall not give her light, and the stars shall fall from heaven, 
and the powers of the heavens shall be shaken. And then 
shall appear the sign of the Son of Man coming in the clouds 
of heaven, with power and great glory." 

In consequence of the occurrence, in the Scripture, of pas- 
sages like these, the belief has prevailed among Christians 
that, at some future time, all things in the natural world will 
be destroyed, the earth will be consumed by fire, the sun 
and the moon will be dissq)ated, and the stars will vanish 
away- And it is supposed, that, when this general confla- 
gration shall take place, then will be the last judgment ; that 
the Lord will be seen coming in person upon the natural clouds, 
the righteous will be cau^t up with Him beyond the reach 
of the flames, until the earth shall be purified and renewed 
by fire, when they will be let down again, and the Lord will 
commence a personal reign upon the earth. 

This doctrine concerning the destruction of the materia] 
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world, is drawn from the literal sense of the Scripture, separate 
from its spiritual and true meaning. The natural man is in- 
clined to judge of every thing according to the appearance. 
He, therefore, understands the Word of the Lord according 
to its lowest literal sense. He materializes the whole of the 
Sacred Scripture, and thus destroys, in himself, its spirit and 
life. The man, on the other hand, who is spiritually enlight- 
ened, and whose heart is filled with the love of heavenly- 
things, finds in the divine Word, not a mere record of natural 
events, nor a prophetic annbuncement of some great catastro- 
phe in the material universe, but the living realities of spir- 
itual truth. Within the external and natural representatives 
which constitute the literal sense of the Word, the mind that 
is truly enlightened, finds an internal and beautiful history of 
the kinjgdom and church of the Lord. We remark, therefore : 

II. Those passages in the Word, which, in their literal sense, 
appear to foretell the destruction of the natural world, really 
denote the consummation of some church, or dispensation. This 
may be illustrated by reference to those prophecies which pri- 
marily referred to the judgments which were about to fall 
upon the Jewish church. In warning that church of the 
fearful ruin which was about to overtake it on account of its 
wilful disobedience and perversion of the truth, the Prophets 
often use such language as the following : — that " the Lord 
maketh the earth empty ; " that' he " maketh it waste and 
tumeth it upside down ; *' that ** the land shall be utterly 
spoiled ; " that the earth moumeth and fadeth away ; is 
utterly broken down ; is clean dissolved ; is moved exceed- 
ingly ; " ** shall reel to and fro like a drunkard ; ** ** shall be 
removed like a cottage ; " "is without form, and void ; " 
'* shall be burnt up ;" ** shall be darkened," and many sim- 
ilar expressions. It is also said that " the heavens had no 
light ;" that ** the sun and moon shall be darkened and the stars 
shall withdraw their shining ; *' that there shall be " wonders 
in the heavens, and in the earth blood and fire and pillars of 
smoke. The sun shall be turned into darkness, and the moon 
into blood, before the great and terrible day of the Lord come." 

The above, and many similar passages which are found in 
the Prophets, manifestly refer to the consummation of the 
Jewish church. And yet they certainly cannot be imderstood 
literally, for in this sense they were not fulfilled. It is true, 
we are told, that at the time of the crucifixion, there was 
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darkness over all the land, from the* sixth hour until the ninth 
hour. But the sun was not literally ** turned into darkness/' 
nor the ** moon into blood." On the morning after that fatal 
day, on which ** the heavens and the earth passed away," 
the natural sun no doubt shone forth in its usual splendor. 
The moon continued to look down with the same quiet lustre, 
even upon Calvary itself. The stars held their places in the 
skies. The earth pursued its long travelled path in the hea- 
vens, and the whole machinery of nature moved on as if 
nothing had happened. But were the divine prophecies ful- 
filled? Certainly they were ; but they were fulfilled in a 
spiritual sense. The Jewish church ''was made empty," 
" was made waste," and ** turned upside down ; " it was 
" utterly spoiled," " broken down," and " clean dissolved ; " 
it was "moved exceedingly," "reeled to and fro like a 
drunkard," was " without form, and void ; " it was " burnt 
up " by evil lusts, and '* darkened " by false doctrines. 

It will thus be seen that the transition from the literal to 
the spiritual sense is perfectly easy and natural, and that the 
latter is the true and only rational meaning. As, in a literal 
sense, the earth denotes that which is below or inferior to 
the natural heavens, so, in a spiritual sense, it denotes the 
church, which is inferior to the spiritual heavens. The term 
" earth " has the same spiritual meaning in such passages as 
the following : ** God judgeth the earth ; " ** the Lord maketh 
the earth to tremble ; " " the earth rejoices ; " ** shall be full 
of the knowledge of the Lord ; " ** shall be full of praise ; " 
"shall worship the Lord;" shall "keep silence;" "truth 
shall spring out of the earth ; " " good hath perished out of 
the earth ; " and many more similar expressions. If such 
passages are applied to the material earth, they have no 
meaning ; but when we pass from the natural to the spiritual 
idea, the sacred page is instantly illumined by a heavenly light. 

The word earth, and other similar terms which occur in the 
sacred Scripture, being thus understood, according to their 
correspondential meaning, we are enabled to see and demon- 
strate, that the prophecies which related to the Jewish church 
were fulfilled, according to their true spiritual import. It is 
true the men of that church did not recognize their fulfilment, 
even at the moment when it was transpiring. Their minds were 
so deeply immersed in external, sensual, and vrorldly things, 
that they had no perception of the divine realities of the spir- 
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itual world. They did not know, or even suspect, that theii 
judgment had passed, and that Uiey had ceased to be even a 
representative church. They had chosen out such prophecies 
as, in their literal and apparent meaning, were best calculated 
to gratify their national pride and worldly ambition ; and as 
the Son of Man did not fulfill the false expectations, which 
were based on the literal interpretation of their favorite pro- 
phecies, they rejected and crucified him, and thus gave an 
outward and full manifestation of their internal rejection of 
those good and true principles which constitute the church. 

On turning to the New Testament, we find passages very 
similar to those which foretold the spiritual ruin of the Jewish 
church. In Matthew, the Lord says, ** Immediately after the 
tribulation of those days shall the sun be darkened, and the 
moon shall not give her light, and the stars shall fall from 
heaven, and the powers of the heavens shall be shaken." 
And in the Book of Revelation we read : *' And I beheld 
when he had opened the sixth seal, and lo 1 there was a great 
earthquake, and the sun became black as sackcloth of hair, 
and the moon became as blood. And the stars of heaven 
fell unto the earth, even as a fig-tree casteth her untimely 
figs, when she is shaken of a mighty wind. And the hea- 
vens departed as a scroll when it is rolled tofi^ther. Ajid 
every mountain and island were moved out of weir places." 
And in describing the descent of. the Holy City, the New Je- 
rusalem, it is said : ''I saw a new heaven and a new earth, 
for the first heaven and the first earth had passed away, and 
there was no more sea." 

We have endeavored to show that prophecies very similar 
to these, found in the Old Testament, cannot be understood in 
a literal sense, for in that sense they were not fulfilled ; and 
we have hastily glanced at their internal and true meaning. 
As all portions of the divine Word must be interpreted on 
the same principles, the fair and just inference is, tibat those 
passages in the New Testament which, in the hteral sense, 
seem to foretell the end of the world, or the destruction of 
the material universe, really denote the final consummation 
of the first Christian church. They point to the time when 
that church would spiritually perish, by no longer containing 
any genuine charitt, or true faith. 

See the Theological Writings of Swedenborg. 

Pnbliihed by Nkw Chusch Buethuen in Ohio. 
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NATURE AND USE OF PRAYER. 



Pkatbb, of some sort, is an essential part of religion in all its 
forms. But the religion of most men is low and external, 
with very little that is truly spiritual or heavenly, and hence 
their prayers are of the same nature. 

We will present a brief view of this subject : 
I. The popular idea in regard to prayer, A very common 
idea in regard to prayer is, that an influence is thereby exerted 
upon the divine Being, whereby he is rendered more merciful 
and benevolent, and more disposed to grant the petitions of 
those who thus approach him. The language of most prayers 
implies a belief that the Being addressed may be persuaded 
to deviate from his ordinary purposes, and bent to the entreat- 
ies of men. The claims of the petitioners are often urged by 
reference to former promises, by hints at the sad consequences 
of a refusal, or the glory which God himself may derive from 
a compliance ; with various other arguments and incentives, 
such as men are accustomed to present to each other, when 
they wish to obtain some selfish end. It is doubtless better 
for men to pray in this way than not to pray at all. And 
hence we find that the literal sense of the Word, which, for 
the most part, contains apparent truths accommodated to low 
and external states of the mind, sometimes appears to author- 
ize the use of such prayers. This is merciftilly permitted by 
the Divine Providence. It is far better that the covetous 
man should pray for wealth, the ambitious man for power, or 
the religious fanatic for success in his favorite schemes, than 
that there should be no recognition of a superintending Power. 
With the selfish man, the chief incentive to prayer is the hope 
that he may thereby conciliate Deity, and induce him to give 
him what he desires. And even such prayers may be of 
great use in opening and preparing the mind to become the 
receptacle of more elevated and heavenly affections. But 
they are adapted only to a low and sensual state' of the mind; 
in which the external appearances of truth have not yet given' 
place to those higher truths which are internal and real. 
4 
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II. The true idea of prayer. The re<d truth is, that the 
prayers and importunities of men can make no change in the 
divine purposes ; for with the Lord there is "wo variableness, 
neither shadow of turning ^ He cannot be moved to greater 
love, for his love is always infinite, and therefore cannot be 
increased. He cannot be instructed in regard to our wants, 
for his wisdom also is infinite. He always knows the things 
we have need of, before we ask Him. And yet prayer is 
often commanded by Him whose commandments are never 
given in vain, and it is therefore important and indispensable. 
Though it has no power to move the arm that moves the uni- 
verse ; though it cannot increase the love, or change the pur- 
poses of Him who is divinely good, and infinitely wise, yet it 
IS a me£uis by which our own states are so changed as to 
make us more receptive of the- divine love and wisdom. 
Though it does not dispose the Lord to give us what he oth- 
erwise would not be willing to grant, yet it does prepare us 
to receive what we could not otherwise receive. The change 
is effected solely in man, as the receptacle of good, notnn the 
Lord, as the infinite source. The light of the sun is not 
increased by restoring sight to a blind man. The change is 
effected in the man himself. So where the interiors of the 
mind are opened by prayer, and man receives and appropri- 
ates the blessings of fieaven, the change thus effected does 
not result from a neir impulse having been given to the divine 
love ; but by prayer, as a divinely-appointed means, the man 
himself has become better prepared for the reception of heav- 
enly things. The Lord is no more willing to bestow the rich 
treasures of spiritual goodness and truth ; but man is prepared 
to receive those heavenly gifts, without perverting them, and 
thereby injuring himself and others. Tne same Divine Prov- 
idence which gives to those who are prepared to receive 
without injury withholds from those who are not thus pre- 
pared ; looking, not to the temporary gratification of men, 
but to their permanent and eternal welfare. The Lord is ever 
ready to give good things to those who ask Him. But those 
things only are truly good which are adapted to the states of 
those who ask them. And as the Lord alone can kvDw what 
things are adapted to the state of each individual, there can 
be no true asking, no genuine prayer, except in that state of 
thorough and htimble self-resignation which says, '' not my 
wUl but thine, God, be done." 
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The true design and use of prayer is to bring man under 
obedience to the divine will, to prepare him to love those 
things which angels love, and to delight in living and acting 
according to the true order of heaven. So far from being 
designed as a means for obtaining those things which will 
gratify his selfish desires, its genuine use is to restrain and 
subdue those desires, and implant the heavenly afifections of 
love to the Lord and the neighbor. 

III. The form of true 'prayer. Where the essential spirit 
of prayer, as here described, has entered the heart, it will 
also delight to clothe itself in corresponding external forms. 
When the love of self is so far subdued that the love of 
spiritual use becomes the ruling principle, and the affections 
begin to move in harmonious sympathy with the deep impulses 
of heavenly love, then will man cease to importune the Lord to 
gratify his selfish desires. He will ask for those things only 
which he knows that God delights to bestow. He will ap- 
proach the throne of grace with a desire to resign all his 
afifections and thoughts into the hand of the Lord, and to be 
in all respects conformed to his will. He will acknowledge 
and feel that he does not know his own real wants ; and hence 
will prefer to draw near to the Lord, in the language of his 
own divine Word. The Lord's pratbr, especially, will be 
regarded' with peculiar delight, and he will constantly strive 
to enter into the spirit and life, the internal and true meaning 
of that divine form. When he utters the petition, " Thy will 
be done on earth as it is in heaven,'' he knows it is the pleas- 
ure of the Lord that this prayer should be granted. But 
before it can be fully granted in regard to himself, its deep 
spiritual meaning must be received into his afifections and 
thoughts, and brought forth in his life. And the frequent 
repetition of these words, with a sincere looking to the Lord, 
has a direct and most effectual tendency to bring him more 
and more into that state of mind in which he will delight to 
cooperate with angels and good men, in doing the will of his 
Father in heaven. When he prays, " give us this day our 
daily bread," he knows that all bread, both spiritual and nat- 
ural, is received from the Lord. Spiritual bread which is 
the good of heavenly love, is always given so far as man is 
prepared to receive it ; and to pray earnestly for it, in the 
Lord's own words, is one important means of becoming thus 
prepared. The Divine Providence always dispenses the things 
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of tliis life "with an exact reference to the welfare of each 
mdividual, and as it is impossible for us to know what would 
benefit, or what would injure us, or what we shall need here- 
after, Uie right way is to resign ourselves into the hands of 
the Lord, asking only for our daily bread, and meaning there- 
by just those things which his own divine wisdom sees best 
to bestow. When the enlightened and regenerate man prays 
" lead us not into temptation, but deliver us from evil," he 
knows that the Lord never leads any one into temptation, 
but delivers every one from evil, so far as man himself will 
permit. Man being essenliaUy free, cannot be delivered from 
evil except so far as he voluntarily cooperates with the divine 
mercy, and shims evils as sins against the Lord. 

There is thus within every petition of this divine prayer a 
great affirmative truth, which teaches us that the mercy of 
the Lord is infinite and unchangeable, and that the whole 
design and use of prayer is, to draw us upward toward Him, 
and prepare us to be recipients of His divine love and wisdom. 
In proportion as the internal and spiritual use of prayer is 
understood and loved, men will feel less interest in those forms 
of prayer which their own wisdom has devised, and at the 
same time, a deeper delight in those divine forms which the 
wisdom of the Lord has provided. 

Prayer can be effectual in promoting the regeneration of 
man only by being addressed directly to our Father in heaven, 
who has graciously revealed himself to us in the person of 
our Lord Jesus Christ. In Him we behold the manifested 
Father, the Lord of Life and Truth. To Him all our 
prayers should be addressed. Let us go to him in faith and 
humble dependence upon his mercy, at the same time shun- 
ning every known evil as a sin against Him, and the door of 
heaven will be opened unto us. -We shall be cleansed from 
our evils, through the power of Divine Truth, and those good 
and true principles which constitute heavenly life, will be im- 
planted in our minds. Our spirits being thus regenerated and 
brought into the true order of heaven, will for ever be recep- 
tacles of the living power of the Divine Humanity. 
See the Theological Works of Swedenborg. 

Published by Nkw Church Brethren in Ohio. 
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SPIRITUAL TEMPTATIONS. 



Evert individual, whether he be a Christian or not, meets, 
on his journey through life, with various troubles, afflictions, 
and disappointments. With the omregenerate, or those who 
are led by the love of self and the world, these trials are only 
natural temptations, having reference entirely to natural 
and worldly things. Whereas, with those who are faithfiilly 
endeavoring to restrain and subdue their selfish and worldly 
desires, the temptations which they suffer are spiritual ; that 
is, have reference to spiritual and eternal ends. 

In remarking upon this subject, we will briefly refer to the 
following points : 

I. The necessity and tise of tempt&tions. The necessity of 
spiritual temptations arises from the fiact, that man is heredi- 
tarily depraved. He is " conceived in sin, and shapen in ini- 
quity** Whatever he has of good and truth has been 
been implanted by the Lord, and does not belong to his nat- 
ural disposition. In order to be saved and dwell in heaven, 
he must receive a new principle of spiritual life — a new 
heart, a new spirit. But this new spiritual principle can be 
received only in proportion as the opposite evil affections are 
removed. If these be not eradicated, no good can be im- 
planted, and where there is no good there is no salvation. 
Spiritual evils reside in the will principle, in the love itself; 
and can be removed only by being voluntarily rejected. 
And those evil dispositions can be rejected only when the 
corresponding temptations and allurements are presented be- 
fore the mind. It is then only that an opportunity is given 
to choose the good and refuse the evil, or to choose the evil 
and refuse the good. 

Much of the divine Word is employed in describing the 
temptations through which man must pass before he can be- 
come prepared for heaven. The pilgrimage of the Israelites 
through the wilderness, and the various temptations with 
which it was attended, is a very clear representation of the 
spiritual trials of every christian who departs from a carnal 
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sUflte, represented by Egypt, and pursues his journey to the 
land of Canaan, the type of the heavenly kingdom. The 
various wars and tumults described in the Scripture, signify 
temptations and combats agamst our spiritual enemies. The 
doctrine of spiritual temptations also affords the only key to 
the true meaning of the book of Psalms. Every trial and 
temptation through which those who are being regenerated 
have to pass is there described, in the auctions and troubles of 
Datrid and Israel ; while the divine protection and deliverance 
which came in every extremity, shows that the Lord is ever 
present to protect the faithful against the *^ fiery darts of the 
wicked,** and to deliver them from the '' noisome pestilence," 
the ** stormy toind and tempest,** How frequently, also, in the 
prophets, we find descriptions of those temptations through 
which man must pass in order to be prepared for heaven. 
*• When thou passeth through the water, I will be with 

THEE, AND THROUGH THE RIVERS THE7 SHALL NOT OVERFLOW 
THEE ; WHEN THOU WALEEST THROUGH THE FIRE, THOU SHALT 
NOT BE BURNT, NEITHER SHALL THE FLAME KINDLE UPON THEE, 
FOR I AM THE LoRD THY GoD, THE HoLT OnE OF ISRAEL, THY 

Saviour." 

The Lord, also, while glorifying his Humanity, endured the 
most bitter temptations of every kind, and in every possible 
degree. The reader will, of course, remember the descrip- 
tions of his temptations in the wilderness, in the garden of 
Gethsamane, and of his last terrible agony on the cross. 
He speaks of himself as the *' Son of Man steering and 
entering into his glory;** and says, ** I have a baptism to be. bap- 
tized with, and how am I straightened (pained) till it be accom- 
plished,** And as the Lord, in frlonfying his Humanity, is 
our great pattern in the work <rf spiritual regeneration,. He 
has promised the blessings of heavenly life only to those who 
follow him and overcome in temptations. Many divine decla- 
rations to* this effect may be seen, especially m the Revela- 
tion. His promises are '' to those who have continued toith him 
in his temptations.** No man, therefore, can be saved and 
enter heaven unless, through the divine aid, he effectually 
subdue *^ the foes of his own hotisehold,** and ** overcome all 
the power of the enemy,** 

II. The causes of spiritual temptations. Having thi;s briefly 
shown the reason why temptations are necessary, as well as 
the use which they are designed to subserve in promoting the 
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regeneration of man, we will remark, for a moment, upon the 
causes from trhudl iiiej proceed. The infernal spirits are the 
principal causie of ^spiritual temptations. Such spirits have 
been intimately jmociated with man while in an unregenerate 
state, ^nd they continue to infest him so long as they can find 
any remains of evil, or selfish affection through wnich they 
can approach. Their power becomes more feeble, and their 
inffuence more remote, in proportion as man becomes more 
truly regenerate an4 cleansed from evil lusts and affections. 
Every man, however, who is faithfully seeking to become 
regenerated is sometimes liable to fall into states of severe 
spritual temptation, where deep hereditary evils, of whose 
existence he may scarcely have been conscious, are suddenly 
aroused and brought forth to vi&w. At such times the evil 
spirits rally their forces, and assail their victim with all the 
direful malimiity of the hells. They have discovered that 
another of tneir hidden recesses is about to be thrown open, 
and themselves to be dispossessed of their chosen and cher- 
ished habitation. Then is their " hour and the power of 
darkness,** Although they may not hope to recover domin- 
ion over one who is already escaping from their grasp, yet 
they feel an infernal delight in tormenting him as much as 
possible. And yet by their very malignity they assist in ena- 
bling him to obtain a fuller and more perfect deliverance from 
their dominion. They drive him to cry to his Father in 
heaven, ** Lord how are tJiey increased that trouble me** ** My 
sold is sore vexed, btU thou, Lord, how lougJ* And the 
Lord, who is ever present, although unseen, even in the dark- 
est hour of spiritual trial* comes to his deliverance. The 
evil spirits leave him and angels minister unto him. It ap- 
pears, in temptations, as tliough the Lord were absent, as 
though he had deserted man ; hence, the frequent exclam- 
ation — ** Lord, how long! — Why hidest thou thy face in 
tim^s of trotdfle?'* But the Lord is then more intimately 
present with man in the inmost of his soul, supplying all 
the power and grace necessary for the victory. 

It is common to speak of worldly disappointments, losses, and 
afflictions, the injustice or unkindness of neighbors and rela- 
tives, and other similar things, as the causes of temptations. 
These things are, in reality, only the mediums through which 
the tempting spirits approach. And they will cease to be 
such mediums just in proportion as man arrives at such » 
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state that the evil spirits no longer find any portion of the 
ground of his heart which they can claim as tneir own ; when 
the prince of tku toorld shaU come and find nothifK/ in him, 

III. The means of overcoming in temptations. These means 
are the divine truths of the Word. From this divine armory 
we must take all the weapons of our warfare ; here is ** the 
breast-plate of righteousness , the helmet of salvation, and the 
stfford already furbished for the battle,** When the Lord was 
tempted by the devil, He invariably replied, " it is written," 
<fec. Thus he fought from the truths of his own divine Word ; 
and we, following his example *' in his temptatiotis" must also 
combat against the devil with the divine truths of the Word. 
Thus, when we experience the temptation to commit fraud, or 
theft, we must say to the tempter, ** it is written, Aou shall 
not steal; ** when we experience hatred and revengeTVe must 
say, **it IS written, thou shall not commit mttrder;" and in 
like manner in all other temptations. The Word is the only 
medium through which the Holy Spirit operates to regenerate 
man ; its divine truths the only means by which man can 
overcome in temptations. And in real truth, it is not man 
that overcomes, but the Lord alone, for what is done from the 
authority and injunction of the Word, is not done from man» 
but from the Lord ; thus He is the only Conqueror in temp- 
tations, and to him alone must be ascribed all the power, 
merit, and glory of the conquest. 

Man in temptations must combat against the power of evil, 
as from himself , as though the victory depended on his own 
unaided exertions. It is strictly according to the divine order, 
that man should thus exert himself ** in working out his sal- 
vation with fear and trembling," as though there were none 
to save, and none to deliver ; yet, at the same time, he must 
be deeply impressed with the conviction that it is the Lord 
alone "who giveth him both to will and to do of his good 
pleasure." Thus man must " strive to enter in at the straigJU 
gate;** ** he must labor for the meat that endureth unto ever- 
lasting life.** He must firmly and perseveringly obey the 
divine command, " Wash you, make you clean, put away 

THE EVIL OF YOUR DOINGS FROM BEFORE MINE EYES ; CEASB TO 
DO EVIL, LEARN TO DO WELL." 

ICT* See the writings of Swedenborg. 

Publisbed by Niw Cmnum Bubthrw in Ohio. 



TUB NXW JEBUSALXM. KO. Xni. 



DOCTRINE OF REGENERATION. 



Thb Lord has one end in view m all he does for man, namely: 
to give him eternal life in heaven. For this end man is formed, 
snstainedy and instructed in the truths of the divine Word, 
For this end also the Lord has revealed himself as a divine 
Saviour and Redeemer, im the person of Jesus Christ our 
Lord. It only remains for man on his part to accept the 
Lord as divine Mercy, and obey Him as divine Truth, and 
he will be redeemed from his evils, regenerated, and thus 
prepared for an eternal life in heaven. 

Let us notice. 

I. The neceisUy of B^eneraiion. The necessity for man's 
regeneration arises from the fact that he is naturally depraved. 
His affections are selfish and worldly ; and the love of self 
and the world is directly opposed to the love of the Lord and 
the neighbor. These evil, natural loves, are in the first place 
hereditary. They descend from parents to children, giving 
each child an innate propensity to the evils of his forefathers. 
This, however, does not mean that the sins of the father are 
imputed to the child, so that he deserves to be punished on 
account of them; Those evil propensities do not become sins 
in him, except so far as he freely indulges them, and thus 
makes them his own. Hence, no one is condemned, or fails 
of salvation on account of his hereditary evils. Each man 
is accountable only for hb actual sins. 

That man is in such a state that it is necessary for him to 
be regenerated before he can enter heaven, is evident from 
the fieict that a revelation of divine truth has been given, 
pointing out the essential distinction between good and evil. 
If man by nature were in such a state that he loved to shun 
evil and do good, his affections would lead him to do so with- 
out a written law. A revelation from the Lord has been 
given for the simple reason that man is naturally inclined to 
evil, and needs a record of the divine Law, at which he can 
look, and with which he can compare his feelings, thoughts, 
and actions ; that he may leam imat^ought to m shunned as 
5 ^ ■' ■ 
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evil, and what ought to be loyed as good. And the whole 
Scripture, also, addresses man as if he were disposed to live 
a liie opposite to that which it teaches ; as if its teachings 
would be painful and repulsive to his natural feelings. It 
constantly enjoins self-denial, which would certainly not be a 
duty, if his natural, selfish loves were good. In that case, 
self-indulgence and not self-denial would be required. And 
yet the Word of the Lord contains many declarations like the 
following '. *^ If any man vnU come after me, let him deny him- 
ad/,'* ** Whosoever he be that forsaJeeth not all thai he haih, 
he cannot be my disciple," And hence, also, the Lord Jesus 
is revealed as the Saviour of the world. No Saviour would 
be necessary if man were not in an unreffenerate state. In- 
stead of being rescued from the evil of his natural, inherited 
loves, it would only be necessary for those loves to be devel- 
oped, strengthened, and matured. 

In confirmation of what has hare been said, an appeal may 
safely be made to the experience of every one who has sin- 
cerely tried to obey the commandments of the Lord, as 
revealed in his Word. Every such man has been fidly 
conscious that he was acting in opposition to his natural desires. 
In order to put away evil from his affections and thoughts, 
and do, both internally and externally, what the Lord requires, 
he has found it necessary not only to deny his selfish loves^ 
but to contend earnestly and firmly against them. Every 
man who has thus faithfully tried to '* cease to do evil/' and to 
** learn to do vfdl," by obeying the commandments of the 
Lord, in afifection, thought, and life, is able, from his own 
experience, to bear witness to the truth of the doctrine, that 
man is by nature depraved. 

II. The msans of Regeneration, It is delightful to reflect 
that while the divine Truth shows man his evil propensities, 
the divine Mercy does not cut him off on account of them. 
It is not the will of the Lord that any one of his creatures 
should perish. He came and continually comes to save them 
from their sins. Even from the very conception of a child, 
the Lord does all that divine Love and Wisdom can do, to 
store his mind with saving principles. By his divine provi- 
dence he surroimds him with mfluences by which his hereditary 
evil propensities are, in a great measure, restrained during 
the early years of his life ; and in the mean time, he is in- 
structed in a knowledge of tfaoie things which are good and 
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true. Gk>od and usefiil affections are implanted, and orderly 
habits are established to some extent at least, before the child 
arrives at an age when he is enabled and required to act 
from the decision of his own mind. 

When that time arrives, which is not ordinarily earlier than 
the age of twenty years, then begin those contests between 
good and evil, which are to determine his eternal destiny. 
Heretofore he has acted from the authority or example of 
others. Now he begins to act from himself and his eternal 
welfare depends upon the manner in which he acts. He 
must either be regenerated or be eternally lost 

The possibility of his regeneration arises from the fact that 
during nis childhood and youth, his mind has been stored 
with many good and true principles, which have been reduced 
to habits of hfe ; and in the mean time his evil loves have 
been kept in a great measure quiescent. And hence, although 
his natural hereditary loves are essentially evil, he is not, in 
any proper sense, totally depraved. The good and true prin- 
ciples which have been implanted in his mind, serve as a 
counterbalancing force to his natural loves. Although they 
do not. compel him to do right, yet they prevent his natural 
loves from compelling; him to do wrong. They give him the 
ability to will and thmk what is good and true, to resist his 
evil propensities, and obey the commandments of the Lord. 
This is the first preparation and groundwork for a regenerate 
life. The true work of regeneration cannot be performed in 
childhood ; but good and true principles may be implanted, 
the spiritual ground may be in some manner prepared, and 
if the man, when of sufficient a^ to act from his own freedom 
and rationality, makes the principles thus received his own, by 
obeying them and shunning the opposite evils, he then becomes 
truly regenerated. 

It is very important to know and remember that man is re- 
generated only by shunning evils as sins against the Lord, and 
obeying those truths which he has received, either directly or 
indirectly, from the divine Word. So for as he resists, or 
denies his evil inclinations, because he sees that they are op- 
posed to the divine commandments, those evil inclinations are 
removed, and the opposite good affections flow into bis mind. 
And when the truths of the Word have been received and 
obeyed till they have a[atned dominion over his evil loves, and 
have become the ruhiig prinoiplei of lus mind and conduct. 
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then he begins to love to obey those trnths. In this way he 
receives a new will, a new heart, formed by the Lord from 
the love of good, which is in divine tmth as heat is in light. 
Man, having denied and renounced his evil loves, by obeying 
the truth, the love of good is received and becomes a new, 
spiritual, and heavenly will. And not only the will, but the 
understanding also, is renewed and becomes new in every 
respect. His natural desires and propensities, and all the 
thoi:^hts witli which they were clothed, were opposed to 
heavenly life. By little and little these evil affections are 
subdued and removed, and the opposite, spiritual affections 
are received, till at length the latter become the ruling prin- 
ciples of life. In the truly regenerate state, the natural 
affections, fiEiculties, and principles, are mere servants, having 
no ruling power, nor any life from themselves. But the en- 
durance of many painful and severe temptations is necessary 
before a regenerate state can be truly attained. Selfish and 
evil propensities, which constitute the very life of the spirit 
while in an unregenerate state, cannot be displaced without 
a many a painful and bitter struggle. But if the struggle 
against evil be earnest and faithful, victory will at length be 
obtained ; good and true principles will triumph over the 
evil and false ; the man will be bom anew — ^rbgsneratbd. 

This work of regeneration is not a momentary work, nor the 
work of aiiy brief period. It is begun from man's very con- 
ception ; ia eontinued through the whole life of those who per- 
mit themselv^ to be regenerated ; and it is perfected forever. 
'' Be thou faiihful unto death, and IwUl give thee a cwum of 
life," But let it be constantly borne in mind that, although 
man must cooperate with the divine Mercy and Providence, 
in order that his regeneration may be effected, yet all the 
good and truth, the power and strength, by which this work 
IS accomplished, is from the Lord alone. " A mak can re- 
ceive NOTHING EXCEPT IT BE GIVEN HIM FROM ABOVE." * 'WiTHOUT 
ME, YE CAN DO NOTHING." *' As MAN7 AS RECETVSD HIM, TO 
THEM GAVE HE POWER TO BECOME THE SONS OF GOD, EVEN TO 
THEM THAT BELIEVE ON HIS NAME ; WHO WERE BORN, NOT OF 
BLOOD, NOR OF THE WILL OF THE FLESH, NOR OF THE WILL OF 
MAN, BUT OF GoD." 

See the Theological Works of Swedenborg. 
Pablished by Nkw Chuboh Bretbbxn in Ohio. 
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WHAT IS TRUE CHARITY? 



The doctrine of charity is the doctrine of a good life. On 
this subject we will miake a few brief remarks. 

I. The common idea in regard to Charity. The most com- 
mon idea of charity is, that it consists chiefly in relieving the 
wants of the poor. The word is also often used to denote 
the habit of forming and expressing the most favorable opin- 
ions in regard to the character and religious doctrines of others. 

Both of these definitions fall very far short of expressing 
the full meaning of charity, as that term is understood in the 
New Church. It is true that to feed the hungry, clothe the 
naked, and visit the sick, in a literal sense, are duties which 
the truly charitable man is often required to perform. But 
it is also true that even the very liberal bestowal of aid upon 
the indigent is, by no means, a certain indication of genuine 
charity. True charity looks always to some permanent use, 
rather than to the direct and immediate removal of suffering 
and want. It gives food to the hungry, and clothing to the 
naked, only when this appears to be the best means of ad- 
vancing their permanent welfare. 

There is a natural sympathy which prompts to the fmtne- 
diate removal of poverty and suffering, without regard to the 
ultimate consequences of such removal. This affection is of 
some use, and ought not to be destroyed till the mind is in 
such a state that it can be replaced by a better principle. 
And yet this natural sympathy, so much admired by the mul- 
titude, is in reality much more nearly allied to the love of 
self, than to a genuine love of the neighbor. A judicious 
and true charity would withhold the solicited relief, even 
from the suffering and destitute, till the character and cir- 
cumstances of the applicant had been carefully examined, in 
order that the aid, if given, might be of some real use. And 
in the estimation of true charity, no uses are real except so 
far as they are connected with spiritual and eternal ends. 
But all such inquiries are repulsive to the man who acts only 
from that natural sympathy, very commonly, but falsely, 
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called charity. He knows nothing of a charity, every exter- 
nal act of which has an internal connection with spiritual and 
eternal ends. It seems to him much more generous and no- 
ble to give immediate relief to suffering humanity, without 
regard to any ultimate consequences. He does not stop to 
consider that disease, poverty, and want are, in most cases, 
consequent upon idleness and vice, and that to relieve the 
miseries of one who is thus suffering, unless when it is abso- 
lutely impossible for him to provide for himself, is really to 
do a most uncharitable act. It is to sustain a vicious man in 
idleness and crime, and furnish him the means of doing more 
mischief to society. True charity toward such a man requires 
us to permit him to suffer the sad consequences of his wick- 
edness, imtil a want of the necessaries of life shall compel 
him to engage in some useful emplojrment. The misenes 
which he is permitted to suffer, are the means by which 
Providence withholds him from greater evils ; and those suf- 
ferings also furnish the only motives by which he can be at 
present reached and restramed, and from which reformation 
can commence. Every possible effort should be made to 
furnish the idle and destitute man with the means of better- 
ing his condition by his own efforts, but a direct removal of 
his sufferings, from an linpiilse of natural sympathy, will be 
more likely to injure than to benefit him. True charity will 
lead a man, possessed of worldly wealth, to employ that 
wealth, not in the useless gratification of his own selfish 
and artificial wants, but in furnishing useful occupation to 
the destitute multitudes around him, giving each a just Com- 
pensation for his labor, and thus advancing the general wel- 
fare and happiness of society. On the ouier hand, a blind 
and merely natural sympathy would lead a man to withdraw 
as much money as possible, especially the money of other people, 
from the ordinary channels of useful industry, and expend it in 
giving direct and immediate relief to the destitute. In the one 
case there is real charity ; in the other, there is, ordinarily, 
nothing more than the appearance of it. The labors of the 
one enter into the very structure of human society, and con- 
stitute a part of the general welfare of humanity. The other 
may sometimes perform a real use, but is always in danger 
of d(^g more harm than good. 

Equally absurd and erroneous is the idea that charity con- 
sists m passing lightly over the great and essential distinctions 
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between good and ttvil, truth and falsity ; in refusing to 
expose and condemn a doctrine which is known to be false, 
lest in so doing, a wound may be inflicted upon the self-love 
of some one. Such a charity is only another name for a very 
polite and agreeable sort of hypocrisy. A spirit which delighia 
m condemning the conduct and opinions of others, is certainly 
xmcharitable. But true charity does seek to form a correct 
estimate, both of characters and doctrines, in order that such 
means may be used as are best adapted to the removal of 
evils and falses. If a man will be really charitable, he must 
know what is good and true, and must faithfully expose evil 
principles and false doctrines whenever such exposure is neces- 
sary, in order to eflfect their removal. To love another truly, 
is to be useful to him, by aiding in the removal of his evils. 
To seek to please another by commending in him those things 
which are known to be wrong, is really to hate him, for all 
such commendation arises from a selflsh desire of gaining his 
favorable opinion in return. 

II. The nature of true Charity. From what has already 
been said, it will be seen that Charity, in the language of 
the New Church, is a very different thing from a merely nat- 
ural sympathy or pity. It is a love which looks to the per- 
manent and eternal welfare of oar neighbor. It seeks not to 
gratify his selfish and disorderly affections, but to approach 
him in such a way as to restrain and subdue those affections, 
thereby bringing him into the true order of heavenly life. In 
bestowing aid upon him, it asks not what are his desires, but 
what are. his real wants; not what will afford him temporary 
gratification, but what will promote his permanent welfare. 
It teaches man to love his neighbor as himself, and to do unto 
others as he would have others do unto him. It teaches us 
to ask not whether a man is a friend or an enemy to us, but 
whether he is a friend or an enemy to the truth ; and if we 
find him an enemy, to ask not how he may be most easily 
exposed and condemned, but how he may be brought to love 
those spiritual things which he now hates. In the language 
of Divine Truth, True Charity says to man, *• Love your 

ENEMIES, BLESS THEM THAT CURSE YOU, DO GOOD TO THEM THAT 
HATE YOU, AND PRAY FOR THEM WHICH DESPITEFULLY USE YOU 
AND PERSECUTE YOU, THAT YE MAY BE THE CHILDREN OF YOUR 

Father which is in heaven ; for he maketh his sun to rise 
ON the evil and on the good, and ssnd^h rain on the just 
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AVD OK THX UNJUST." This heavenly principle leads all those 
who are filled with i^ living power to regard themselves as 
having been brought into existence, not to gratify their own 
selfish desires, but to restrain and subdue those desires, and 
consecrate themselves to the advancement of the general 
welfare ; that they may seek for knowledge, wealth, and other 
means of usefulness, not for their own selfish delights, but 
for the sake of advancing the general welfare of a common 
himianity. 

True Charitt values every individual, society, church, or 
nation, just in proportion as such individual or society is pre>- 
pared for the reception of good and truth from the Iiord. 
And hence, in all the labors and works of charity there is* a 
constant reference to the character and conditicMi of the recip- 
ient. So that while in its external and apparent form it con*^ - 
stantly varies, yet irUemally it looks always to the same end- ' 
It restrains the wicked, for the same end that it rewards and 
encourages the good. It leads every man to seek for «om« 
useful occupation, and for that one for which he is best qual- 
ified, and then to discharge all the duties of his business or 
office with zeal, sincerity, and fjEdthfulneds. Such charity is 
not natural to man in his unregenerate state. It can be 
obtained only by shunning evils as sins against the Lord, 
and obeying the ^iritual and genuine teachings of the Word. 

That GENuiKE CHABiTThere described may be distinguished 
from a merely natural and selfish sym^athv, by its being 
always and inseparably connected with faith m the truths of 
the Divine Word. These two things, CHARrrr and Faith, 
are always intimately united. Without some measure of 
FAITH there can be no true charity : neither can there be 
any true faith without charitt as its living and essential 
principle. This intimate union arises from the fact that char- 
ity and FAITH correspond to, and are received from, the 
DIVINE LOVE and WISDOM ; and these also are imited in the 
Lord as one. It is because charity is clothed with faith 
in the divine truth and operates through this, as its form 
and medium, that it regards not the temporary and selfish 
gratification of man, but looks always to spiritual and 

STERNAL ENDS. 

See the Theological Writings of Swedenborg. 
Pttbliihed by New Church Brxthmcn in Ohio. 
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WHAT IS TRUE FAITH? , 

Tbx most common idea of faith is, that it consists in believing 
what the church teaches, and because the church teaches it; 
thus, in believing what others have declared to beirue, and 
hicaiuBe they have declared it, without regard tQjA internal 
acknowledgment of its truth on the part of the believer. A 
man is supposed to have faith, provided he is prepared to trust 
to the judgment of others in regard to truth, without consult- 
ing his own judgment. Such faith is not founded in any per- 
ception of truth in the man's own mind, but only rests on the 
authority of those on whom he depends. A faith of this sort 
cannot be called a faith in truth itself. It is only a faith in 
what others are pleased to call truth. Such a faiu is not that 
which the Lord commands us to have — a *' faith in God"— 
but it is a faith in man. It is not grounded in the eternal 
Truth ; but rests on the opinions, speculations, and traditions 
of men. This is that faith which is supposed to be distinct 
from chatty, and to possess a saving virtue, in which charity 
has no share ; and this is the faith which men are expected to 
receive, when they are told that they can be saved by faith 
alone, and that charity and good works, although they may 
follow as the fruits of faith, do not form any part of its saving 
qualities. In thus divorcing faith from charity, there is a direct 
violation of the spiritual meaning of that divine command : 
" What God hath joined together let not man put asun- 
der." It is true, the advocates of this doctrine of faith 
ALONE, profess to derive it from the teachings of the Divine 
Word, but in doing so, they only verify that solemn declara- 
tion of Jehovah, ** Every day they wrest my words." 

In the heavenly doctrines of the New Jerusalem, there is a 
complete dispersion of that darkness in which the doctrinx 
OF faith has been hitherto involved. The following, among 
many other important points in this doctrine, are there fully 
unfolded and explained. 

I. What constittttes true faith. Genuine, or saving faith, is 
truth received into the understanding and combined with the 
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affection of good in the wi11» and so intimately combined as 
to be constantly operative in the uses of a good and orderly 
life. In order that there may be true faith, good and trut^ 
must be closely and reciprocally united, forming in man that 
heavenly marriage which the Divine Word so oiten describes. 
There can be no saving faith without charity as its living and 
essential principle. For faith, in its inmost form, is charity 
in the will Connecting itself with the knowledge of truth in 
the understanding ; and thus producing an internal acknowl- 
edgment and love of the trutn. Faith, or the knowledge of 
truth, gives to charity its form and quality ; while charity, on 
the other hand, gives to faith its living and essential principle ; 
so that each is mutually dependent upon the other, and neither 
can really have any separate or independent existence. 

On this subject, Swedenborg remarks : '' No man can know 
what faith is, in its essence, unless he know what charity is, 
because, where there is no charity there is no faith ; forasmuch 
as charity makes one with faith, as good does with truth ; for 
what man loves or holds dear, this he esteems good, and what 
man believes, this he esteems truth ; whence it is plain that 
there is a like union of charity and faith as there is of good 
and truth. * * * The union of charity and faith is also 
like that of the will and understanding with man ; for these 
are the two faculties which receive good and truth — the- will 
receiving good, and the understanding truth ; thus, also, these 
two faculties receive charity and faith, forasmuch as good is 
of charity, and truth is of faith. Nt) one is ignorant thac 
charity and faiih reside with man, and in him ; and forasmuch 
as they are with him, and in him, they must be in his will 
and understanding, for all the life of man is therein, and from 
thence. Man has also memory, but this is only the outward 
court, where those things are collected together which are to 
enter into the imderstanding and the will ; whence it is plain 
that there is a like union of charity and faith, as there is of 
the will and the understanding." 

II. The objects of faith. The first, and most important, 
OBJECT of true faith, and that to which it constantly points, is 
God manifested in the Divine Humanity, the Iiord Jesus 
Christ. To Him, a true and living faith continually looks ; on 
Him it depends ; from Him it derives its birth, its growth, its 
energy, and all its saving properties. To Him it ascribes aU 
power, wisdom, and goodness ; the glory of creating, pre 
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semng, redeeming, and saving man. It Imows no limits to 
his omnipotence, save those which the laws of his own divine 
order prescribe. It is thus that true faith constantly looks to 
and depends upon its Divine Object, trusting in Him, as the 
SoiTRCE of all good, a deliverer from all evil, a refuge in 
trouble, a counsellor in prosperity, strength in weakness, 
and the restorer of heavenly life, order, and peace. 

To the Word of God the true believer also constantly looks, 
regarding it as '' the tabernacle of God with men." In 
that Word he beholds the fullness of the Divine Love and 
Wisdom brought down from heaven to purify man from his 
evils and falses, and to fill him with good and truth from the 
Lord. He there beholds the Lord himself ever present, 
enlightening the understandings and purifying the affections 
of those who come to Him, as manifested m his ditine Word. 
And by thus coming to the Lord in his Word, the true 
behever is enabled to " enter into his gates with thanks- 
giving, AND INTO HIS COURTS WITH PRAISE," Confessing, from 
the depths of a gratefrd heart, ** Tht Word is a lamp unto 

MT FEET, AND A LIGHT UNTO MT PATH." 

But a mere beUef of the truths of the divine Word, with- 
out loving or obeying those truths, does not constitute true 
fjEuthi This principle is often refered to by Swedenborg, and 
its truth very clearly demonstrated. He says : 

** To believe those things which the Word teaches, or 
which the doctrine of the church teaches, and not to live ac- 
cording to them, appears as if it were faith, and some also 
hucj that they are saved by it ; but by this alone no one is 
saved, for it is persuasive faith, the quality of which shall be 
now declared. Faith is persuasive when the Word and the 
doctrine of the church are believed in and loved, not for the 
sake of truth and of a life according to it, but for the sake of 
gain, honor, and the fame of erudition, as ends ; wherefore 
tliey who are in that faith do not look to the Lord and to 
heaven, but to themselves and the world. * * * They 
who are in a .persuasive faith are understood by those of 
whom it is said, *' Many will say to me in thai day, Lord, 
Lord, have we not propkested in thy name, and in thy name have 
cast out devils, and in thy Tiame have done many toonderfkU 
works ? then wUl I profess unto them, I never knew you ; depart 
from me, ye that work iniquity,'^ 

Another object of true faith is, the living and substantial 
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realities of the spiritual world. Into that world it penetrates, 
looking far beyond the horizon of earthly shadows and natu- 
ral forms. There it finds a home for the spirit — a substantial 
and permanent home. While the deluded sensualist, charmed 
by the dazzling splendor of this world's fleeting shadows, is 
seeking to lay up **tre€uures upon earth, where moth and rust 
doth corrupt, and where thieves break through and steal,** the 
true believer, detecting the vain delusion, and dashing from 
his lips the cup of earthly enchantments, builds his eternal 
house, and lays up his treasures in the kingdom where there 

is '' NO MORS CURSB, BUT THE THRONE OF GoD AND THB LaMB 
SHALL BE IN IT, AND HIS SERVANTS SHALL SERVE HIM." 

III. The operation of faUh in the regeneration of man. In 
order to see the interior nature of genuine faith to the great- 
est advantage, we must study and observe its operation and 
use in the great work of spiritual regeneration. In the wri- 
tings of Swedenborg, this subject is imfolded with a depth 
and fullness, of which no adequate conception can be formed, 
unless by faithfully reading and studying those works. It is 
there shown how a spiritual faith gradually takes the place 
of a merely natural belief ; how it is combined with charif y, 
as its living principle, and leads men not only to believe, but 
also to love what is good and true, and to live according to 
those things which are commanded in the divine Word ; that 
faith becomes spiritual and geniune in proportion as man sep- 
arates from himself the love of self and the world, and opens 
his mind to the reception of the Love of the Lord and the 
neighbor. In this way he ascends, by degrees, out of the 
impurities of his merely natural and selfish affections into the 
pure delights of spiritual life and heavenly love. ** The 

EARTH BRINGETH FORTH FRUIT OF HERSELF ; FIRST THE BLADE, 
THEN THE EAR, AFTER THAT r^tf'jfflA, CORN IN THE EAR.'' 

The above is a very brief sketch of the nature of true 
faith. May the reader be enabled to receive, love, and obey 
the truths of a genuine spiritual faitb* and thus become pre- 
pared for a life of eternal usefulnesslfed happiness among the 
,y:<«I^1s in heaven. 

pCT* See the "Doctrine of Faith," "The True Cheib- 
• »IAN Religion," and "The Arcana Celestia," by Swe- 
denborg. 

Published by New Cbukch Brethxkn in Ohio. 
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MEANING AND USE OF BAPTISM. 



Iv all ages of Uie Christian Churcli, Baptism has been re- 
garded as a divine ordinance. The pecuhar characteristic of 
Vie New Church doctrines, on this subject, consists in more 
perfectly unfolding the spiritual meaning and use of this sa- 
cred rite ; thus rescuing it from bein^ regarded with a blind 
and superstitious idolatry, as well as from the still more dan- 
gerous error of being treated in a light and irreverent manner. 
These doctrines clearly demonstrate the great importance of 
this holy ordinance ; showing that when properly regarded, it 
is mercifully designed to be a medium of ffreat spiritual use 
in the heavenly work of regen^ation. That, although this 
sacred rite, in its external form, is not regeneration, but its 
outward representative, yet, when accompanied with sincere 
faith in the Lord Jesus Christ, there is a very intimate connec- 
tion between the external sign, and the internal and spiritual 
cleansing which is signified. 

In order to present this subject a little more frilly, we will 
arran^ our remarks under the following heads : 

I. The divine origin qf Baptism. That Baptism is a divine 
institution, is evident from John's baptizing in the river Jor- 
dan, at which all Judea and Jerusalem were assembled. It 
was of divine appointment that he should thus baptize, and 
preach repentance, in order to prepare the way for Jehovah, 
who, in the person of Jesus Christ, had taken upon him hu- 
man nature, for the redemption and salvation of mankind. 
The Lord Himself was also baptized, because it became Him 
to fulfill all righteousness ; that is, as our great Pattern, to 
fulfill every law of divine order which he requires his church 
to observe. The Lord also commanded his disciples to baptize 
all nations, thus confirming, in the most solemn manner, the 
divine ^pointment of this sacred or^Bnance. 

II. The spiritual meaninp of baptism. It is well known 
that, under the Jewish dispensation, washings or baptisms,—' 
for the term baptism is of Greek origin, and signifies wash- 
ing — ^were enjoined upon the children of Israel. Aaron was 
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commanded to wash himself before he put on the garments 
of his ministration ; and before he approached the altar to 
minister. The same thing was reqcdrcKi of the Levites. Per- 
sons who become unclean hj sins, were required to be washed, 
and it is said that they were sanctified hj those washings. 
For the purpose of washing, as a religiotn ceremony, a mol- 
ten sea and several basins were placed near the temple. 
These washings and other religious ordinsnces were enjoined 
upon the children of Israel, because the churchy established 
among them, was a representative church, dea^ed to pre- 
figure, or "shadow forth," Uie genuine BPnuTUAL church, 
which was yet to come. These external washings, signified 
an irUemal washing, which is purification from sin and evil 
OF SYERT KIND. It is from this reason, that we so oftett .find 
in the Scripture, passages like these : " Purge me with htb- 

SOP AND I SHALL BE CLEAN ; WASH ME AND I SHALL BE WHITER 

THAN SNOW." " Oh Jerusalem ! wash tht heart jprom 

WICKEDNESS THAT THOU MATE8T BE SAVED." HeUCC, the tme 

me&ning of Baptism is apparent, and the reason why the 
Lord has established this ordinance in his <]liurch, as an out- 
ward and visible sign of an inward^ spiritual ttffenertUioH, 
without which, no man can enter the kingdom of God. 

III. The uses of Baptism, The first and most obvious -mse 
of Baptism, is introduction or admission into the Christiaa 
Church. Baptism was instituted in the place of circumcision, 
because the cireamcision of the flesh represented the circum- 
cision of the heart, which also sij^nifij^s regeneration, or piiri- 
fication from evils ; for evils of every und arise from the 
flesh, or the carnal mind. Inasmuch as circumcision and 
baptism signify, spiritually, the same thing, it is therefore said 
in Jeremiah, ** CiRcuMcns yourselves to Jehovah thai He 
may remove the foreskin of your heart** And a little after 
it is added : " Jerusalem, wash ^dn$ heart from wicked- 
ness, that thou mayest be saved,*' TlM*^Iiord was pleased to 
institute baptism in the place of circumcision, as a more uni- 
versally expressive sign of admission into his church. That 
baptism was administered to the new converts, according to 
the divine commandment, as a sign of admission into the Chris- 
tian Church, is evident fi-om the following passage. " Then 
Peter said unto them, ' Repent and be baptized, every one 
of you, in the name of Jesus Christ, for the remission of 
ains, and ye shall receive the gift of the Holy Ghost.' " 
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The institation of this ordinance is founded ia the very 
nature of order itself. In order to become a member of any 
society in the world, scientific, political, or benevolent, it is 
BOiCessary that some sign or mark of recognition be adopted, 
by whidh it may be fiiown who are members of the said 
society. And if this be necessary !br the sake of order among 
societies in the world, how m«ch more must it be necessary 
in • religious and spiritual point of view, to distinguish those 
who belong to a spiritual community from those who do not. 
And especially since the Lord has appointed such a mark 
of recognition, its reception and faithfal observance becomes 
indispensable to the external order of his church ; and, we 
may even add, indispensable to the internal order; for if the 
extenul be removed, the ultimate foimdation is destroyed, 
and the internal falls to pieces and is dissipated. There is no 
sta^ength or stability in any work, except so far as it is brought 
out into ultimate forms. 

Bat, not only is Baptism a sign of admission into the 
church on earth, but it is also a sign or token of admission 
into the church in heaven. For the church on earth and the 
church in heaven are intimately connected ; and hence we 
read in the Word, that the angels attendant upon children, 

'' DO ALWAYS BEHOLD THE FACE OF THEIR FaTHEB WHICH IS IN 

HSAVBir ; " thus plainly teaching that children, as to their 
spirits, are associated with guardian angels. And, as every 
representative divine ordinance is attended with spiritual uses 
to the church in heaven as well as to the church on earth, 
it follows that by baptism we are introduced, as to our spirits, 
to the church in heaven, of which we become actual members, 
and have our conversation in heaven, just in proportion as we 
become what baptism represents, washed from evils and 
thus regenerated. Every person, therefore, who sees and 
understands this first use of baptism, should have, this holy 
ordinance administered to his offspring so soon as practi- 
cable ; thus introducing them, not only into the Lord's visible 
church on earth, but also enrolling as it were, their spirits 
among the angels of heaven. Baptism is the divinely appomted 
door through which children should be brought to the Lord, and 
dedicated to Him. Remember the Lord's injunction : ** Suf- 
fer LITTLE CHILDREN TO COME UNTO ME, AND FORBID THEM NOT, 
FOR OF SUCH IS THE KINGDOM OF GOD." 

A. still more interior and spiritual use of Baptism is, that 
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the Christian may know and acknowledge the Lord Jesus 
Christ as his Redeemer and Saviour, and may follow Him. 
Without such acknowledgement, a mere outward reception 
of baptism will be of but little us0. But the final end, the 
very essential use for which baptism has been divinely ap- 
pointed, b that man may be regenerated and saved, .As 
Daptism represents regeneration, so the waters of baptism 
represent tne truths of the Word, which are the essential 
means of regeneration. ** Yb ark clean through the word 
WHICH I HAVE SPOKEN UNTO YOU." It is ouly by a faithful 
obedience to those truths which the waters of baptism signify, 
that man can be regenerated, or bom again, and thus enter 
the kingdom of God. 

These considerations, taken in connection with the deep, 
spiritual meaning before referred to, will show the reader 
why Baptism is regarded in the New Church as an ordinance 
of so much solemnity and importance. This Church is the 
New Jerusalem described in Uie Revelation. In its external 
forms, in the reception of members, and in its Holy Com- 
munion, it uses the same ordinances that were divinely ap- 
pointed for the first Christian Church. But these ordinances 
are nevertheless new in reality, for they are seen to contain a 
deep spiritual meaning, imknowh before. 

|C7=* A full exposition of the New Church doctrine on bap- 
tism may be found in '.' The True Christian Religion," by 
Swedenborg. The following, with several other important 
propositions on this subject, are there demonstrated. 

" That hy the Washing which is caUed Baptism, is meant spw- 
ituai Washing, which is PurificiUum from EMs and FalseSf 
and thus Regeneration** 

** Thai the first Use of Baptism is IrUroducHon into the Chris- 
tian Church, and, at the same time, Insertion among Christians 
in the Spiritual World** 

" That the second Use of Baptism is that the Christian may 
know and acknowledge the Lord Jestts Christ, the Redeemer and 
Saviour^ and follow Him** 

" That the third Use of Baptism, which is the final Use, is, 
that Man may be regenerated,** 

Published by Nxw Chukoh Bretbbxn in Ohio. 
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THE HOLY SUPPER. 



Thb Holy supper is a divine ordinance wbich the Lord, in 
his infinite mercy has appointed for the especial benefit of his 
church. It is the most holy, and the most essential part of 
worship, and when its divine uses are properly understood and 
applied, it is eminently calculated to open and elevate the 
mind to the choicest blessings of heaven. No christian, there- 
lore, should remain ignorant of the divine object and mean- 
ing of the Holy Supper, since^ in proportion to his ignorance 
of its meaning and tendency, he is, in a great measure, de- 
barred from the reception and enjoyment of those spiritual 
blessings which acccMnpany the proper celebration of this holy 
ordinance. 

We will request the reader's serious attention to the fol- 
lowing points : 

I. The dimne appointment of the Hdy Supper, That the 
Lord instituted this holy ordinance is plain from these words : 
** And 08 they were ecUin^, Jesus took bread, and blessed it, and 
brake it, and gave it to the disciples, and said, Take, eat; this is 
Ihy body. And he took the cup, and gave thanks, and gave it to 
them, saying. Drink ye all of it. For this is my blood of the 
new testament, which is shed for many for the remission of sins,** 

II. The meaning of the Hdy Supper, The holy emblems 
of bread and wine are divinely intended to represent, as vis- 
ible signs, that life-giving and spiritual nourisnment, without 
which the soul would be dead to the life and happiness of 
heaven. It is said in the Word, That man liveth not by bread 
alone, but by every word that proceedeth out of the mouth of God, 
Spiritual food is as necessary for the support of the soul as 
natural food'is for the body ; and as the health of the body 
depends upon a proper quality and quantity of natural food, so 
does the health of the soul, in like manner, depend upon the 
kind and quality of the spiritual food, by which it is sustained. 

The Lord says : ** Whoso eateth My flesh and drinketh My 
blood, hatfi eternal life; and lunll raise him up at the last day, 
For My flesh is meat indeed, and My blood is drink indeed, 
6 
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He that ealeth My flesh and drinkeih My Uood, dwelleth in Me 
and I in him.** The Lord's flesh and blood plainly denote 
the two essential principles of His divine nature, which are 
divine Love and divine Wisdom. For as flesh and blood 
constitute the two essential principles of the material body» so 
love and wisdom, or charity and faith, constitute, in a regen- 
erate man, the two essential principles of his spirit. And as 
all love and wisdom come from the Lord alone, therefore, to 
eat the Lord's flesh, and to drink His blood, evidently means, 
to receive His love and wisdom into our hearts and lives. 
Now, the emblems of bread and wine in the •Sacrament, plain- 
ly represent the Lord's flesh and blood ; for, when He insti- 
tuted the Holy Supper, He broke bread, and gave it to His 
disciples, and said. This is My body ; and taking the cup. He 
gave it to them, saying. This is My blood. Bread and wine, 
therefore, have the same spiritual signification as the Lord's 
flesh and blood ; and as these signify the two essential prin- 
ciples of His divine nature, which are infinite love and infinite 
wisdom, these divine things are consequently represented by 
the sacred emblems of bread and wine. And hence, the 
whole fullness of the divine nature is represented by the bread 
and wine in the Holy Supper ; all love and goodness being 
symbolized by the bread, and all wisdom and truth by the 
wine ; and since all the fullness of the Godhead dtoelleth bodily 
in Jesus Christ, therefore He, as to His glorious body, or His 
Divine Humanity, is specifically represented by the flesh ami 
blood, and by ^e bread and wine. This the Lord plainly 
teaches, when He says. He that eatHh Me, even he shall live by 
Me. In the proper celebration of the Holy Supper, therefore, 
the Lord, together with all the blessings of His kingdom, is 
essentially present, mercifully knocking ai the door of our 
hearts, that he may come in unto us, and sup with us, and we 
with Him. 

111. The use of the Holy Supper. The principle use of the 
Holy Supper is, that when wordily received it is a means of 
conjunction with the Lord. As bapnui signifies introducticm 
into the church, so the Holy Supper j^nifies introduction, as 
to our spirits, into heaven. And as tb^ great end for which 
man has been created is, that he may become happy in hea- 
ven for ever, it follows that the Lord is essentially present in 
everything tending to promote that end. Thus He is, con- 
sequently, present in the Holy Supper, with all the blessings 
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of His kingdom, since this is a divinel^^-appointed means for 
the promotion of man's happiness in heaven. With those 
who approach the Holy Supper worthily, that is, with those 
who, haying faith and confidence in the Lord, and loving Him 
by keeping His commandments, humbly and devoutly par- 
take of the sacred symbols, the Lord is present, internally in 
their souls, building them up, and replenishing their spirits 
with the graces and blessings of His kingdom, inspiring them 
with aversion to all evil, strengthening their feeble resolutions 
to combat more vigorously, in future, against the foes of their 
won household, that is, against the deep-rooted and depraved 
propensities of their carnal minds, which are in connection 
with evil spirits, and which connection cannot be totally dis- 
solved so long as they remain in a probationary state. The 
Lord's divine influence, or His Holy Spirit, not only accom- 
plishes these, and innumerable other things, in the spirits of 
those who devoutly and humbly approach His sacramental 
table, but He also opens heaven for their admission, and thus 
gives them their spiritual home where angels dwell. 

With those, however, who' do not worthily approach the 
sacramental table, the Lord cannot be internally present ; not 
because He withdraws His divine presence, for it is said, " He 
waketh His sun to rise on the evil and on the good,** but because 
the wicked will not open the door of their minds that the Lord 
may come in unto them, and sup with them, and they unth Him, 
Thus, with, the unworthy communicants at the sacred table, 
the Lord is only present externally, that is, in their thought 
and memory, and not internally, or in the heart. His spirit is 
still struggling with them, striving to bless them ; but so long 
as they remain impenitent and insincere, assuming the exter- 
nals of religion as a disguise for their interior wickedness, and 
not loving the Lord above all things, and their neighbor as 
themselves, they cannot be His disciples, nor proper guests at 
His table, because they are not clothed in the wedding-gar- 
ment of christian meekness, righteousness, and love. 

The Lord, throughout the whole economy of His provi- 
dence, both in things spiritual and natural, accomplishes 
nothing but by means. From the blade of grass to the high- 
est state of angelic perfection, everything is eftected by the 
employment of means divinely appointed for the purpose. 
And as the salvation of man is the greatest of all ends con- 
templated by the divine love of our Heavenly Father, so the 
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most sacred and important of all means have been divinely 
appointed for the accomplishment of that end. These means 
are, in a general sense, the revelation of the Holy Word, the 
work of redemption, and the divine ordinances, Baptism 
and the Holy Supper ; all which are of very great use in 
promoting the regeneration of man, and bringing him into 
conjunction with £e Lord. These means of salvation having 
been appointed by the Lord, and plainly revealed in his Word, 
no one who intentionally disregards them can have any true 
hope of being delivered from evil and prepared for heaven. 
And the Holy Supper is not only a covenant of conjunction 
with the Lord, but it is also a seal, that the worthy partakers of 
it are the sons of God. The reason why it is a signature and 
aeal that they are the sons of God is, because, as was said 
above, the Lord is then present, and introduces into heaven 
those who are bom of Him, that is, who are regenerate. 

The reason why the Holy Supper, when worthily received, 
is an important means of opening heaven to the spirits of 
men, and introducing them into consociation with the angels 
who dwell there, and thus, also, into conjunction with the 
Lord, is because the angels understand the bread and wine, 
and every thing that appertains to this divine ordinance, in a 
spiritual sense. The very expressions, bread, wine, body, 
flesh, and blood, as well as the act of eating and drinking, 
excite in their minds both the ideas and the affections of love, 
charity, and faith ; the consequence of which is, that an im- 
mediate communication of holy and heavenly influence from 
them, or rather 'through them, from the Lord, takes place 
with all such as are in a fit state for its reception. In this 
way the Holy Supper, which may well be denominated the 
very marriage-supper of the Lamb, is productive of consoci- 
ation with the angels of heaven, as well as of conjunction 
with the Lord himseli For though celebrated- on earth, the 
Bridegroom actually honors the repast with his divine pres- 
ence ; and at one and the same table angels and men pro- 
miscuously feed. Yea, and "they shall be abundantlt 

SATISFIED WITH THE FATNESS OF THT HOUSE ,* AND THOU SHALT 
HAKE THEM DRINK OF THE RIVER OF THT PLEASURES." 

10°* See " The true Christian Religion,*' by Swedenborg. 
Published by New Church Bkethkxn in Ohio. 
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WHAT IS LIFE? 



The origin and nature of life has very justly been regarded 
as the great mystery of creation. It is a question upon which 
the popular philosophy has tried its strength in vain. Induc- 
tion and theory have well nigh paralized their powers, in 
fruitless attempts to solve the mighty problem, while science 
has been looking with searching scrutiny into the structure 
of all living organisms to detect, if possible, that latent prin- 
ciple which constitutes the primum mobile of all their Unc- 
tions. But the question was too profound for a sensuous 
philosophy, the problem too difficult for the unaided ingenuity 
of man. Light was needed from that inner and upper world, 
whence all genuine truth descends ; and that hght has, at 
length been received. The reader will please observe the 
following points : 

I. All life proceeds from the Lord, The doctrines of the 
New Church-^the accredited expositions of which may be 
found in the writings of Swedenborg — teach, that the Lord 
alone has life in himself ; that he is self-existing substance — 
the eternal, sole, infinite, inexhaustible fountain of life, and 
consequently, that no created being has any other than derived 
and momentarily dependent life. Inasmuch as life is an ema- 
nation from the Deity, it is not, properly speaking, created. 
Creation is predicable of the organs and receptacles into 
which life flows, but not of life itseli. That which is uncreat- 
ed and infinite is the Divine itself. From this principle man 
cannot be formed, for thus he would be divine in himself, 
but he may be formed of things created and finite, in which 
the Divine may dwell, and to which it may communicate its 
life, and this by heat and light, or love and wisdom, from 
itself as the sun of the spiritual world. This may be com- 
pared to germinations on the earth, which cannot be formed 
from the essence itself of the natural sun, but from the created 
things of which the ground consists, in which the sun, by its 
heat and light, can inwardly dwell, and to which it can com- 
municate, as it were, life. 
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Soy also, angels and men do not live from themselves, but 
are only recipients of life from the Lord, as the Sun of the 
spiritusd world. The conception of a child from its father is 
not a conception of life, but only of the first rudimental form 
for the reception of life, to which may be successively added, 
by the operation of the life thus received, the substances and 
materials adapted to the full development of the form thus 
begun. 

II. lAfty in its inmost form, is love. The divine life is in 
the divine love. But the divine love is manifested through 
the medium of divine wisdom ; and hence life, also, in all its 
degrees and forms, flows down from its divine source, accord- 
ing to the laws of divine order. The will and the xmder- 
standing in man are the receptacles into which the divine life 
flows. Life received into the will, is the origin of love 
and afifection ; in the understanding, it is thought, or the per- 
ception of truth. The will is the first receptacle of life. In 
it every desire and affection originates. But the life of the 
will descends also into the understanding. The afiections are 
formed into thoughts. And hence, love is the life of the 
spirit, the moving principle of every emotion and perception. 
A man thinks of those things which he loves. His thoughts 
are on spiritual or worldly Uiings, according to the nature of 
his affections. 

The life of the natural body is also derived, from the interior 
life of the spirit. This is evident from the fact that the will 
controls the muscular movements. The affections present 
themselves visibly in the &ce. Thought beams from the eye, 
or flows forth through the organs of speech. All the organs 
of the body are thus adapted to the use of the spirit. They 
were first formed by the power of the living spirit, and by 
virtue of that power continually operating they retain their 
forms, and subserve their respective uses. The whole body 
is one complex organ for the use of the spirit. From that 
spirit it derives its life, and for that spirit it exists. 

The truth of this principle may be seen by adverting to a 
sudden shock of disappointment falling upon a dominant or 
absorbing love. The blow falls upon the love principle, and 
for a moment the spirit refuses to furnish the body with its 
accustomed life. The suspense of that moment is fatal. 
Death, in strict truth, is not tho destruction of life, for life 
being an emanation from the Divine, can never be destroyed. 
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That life is extinguished by death is an apparerU, not a real, 
truth. The real truth is, that the life of die spirit ceases to 
descend into the body. The departure of the spirit is the 
withdrawal of life from the body — ^not its extinction. The 
spirit lives on. It is still a form of its own love — ^a perma- 
nent receptacle of life from the inexhaustable Fountain. 

The views here presented hi regard to the origin and nature 
of life, though seen to be true, are not generaUy acceptable. 
Men do not like to regard themselves as mere receptacles, or 
organic forms of life. The idea of living, feeling, thinking, 
and acting from themselves, is more congenial to their affec- 
tions, more in accordance with the promptings of self-love. 
And this idea is easily confirmed by externfd appearances, 
which seem to indicate that man has life in himself, instead 
of being a mere receptacle of life. To the sensuous mind, 
when fi&ed with a proud self-love, these appearances have all 
the force and authority of truth. The real truth miffht be 
seen, but there is no disposition to search for it, nor even to 
look at it when presented. Most men readily acknowledge 
that life is originally derived from the liord, but ihey do not 
love to think of it as perpetually and momentarily flowing 
from that divine source. 

III. Life is numtfested m dtjff^erent decrees. It is important 
to observe, that it is one and the same Mfe, only more or less 
perfectly manifested, that pervades the angelic, the human, 
the animal, and even the vegetable worlds. Every beast, 
bird, fish, reptile, and insect, has its peculiar sensual or cor- 
poreal love, whose habitation is the brain ; andby means of 
this love, life, in a modified and imperfect degree, flows into 
its bodily senses. But the beast having no spiritual organism, 
above the sensual, which is immediately connected with the 
corporeal form, it is only a temporary recipient of fife. Its 
existence is terminated by death. There is also an influx of 
life from the Lord, through the spiritual world, into every seed 
and plant of the vegetable kingdom « This is that living 
principle which continually acts upon the primitive forms of 
seeds. It causes them to vegetate and bring forth their fruits. 

It may seem like a strange announcement, that one and the 
same vital principle manifests itself in so great a variety of 
forms ; that the life of an insect or a plant is continually flow- 
ing down from the divine Icnre and wisdom, and, in its inmost 
principle, is essentially the same with that of an angel or a 
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man. There are, however, many analogous focts even in the 
natural world — as, when the same substance appears under 
various forms. Carbon, for example, is seen in the form of 
charcoal, cotton, and the diamond. So also life, in proceed- 
ing from the Lord, descends through several successive 
degrees, till, on reaching the lowest, its manifestations are so 
changed that we scarcely recognize it as the same principle. 
Even man himself is so formed as to be capable of receiving 
life in three different degrees, and so unlike are these suc- 
cessive manifestations that they entirely change the spiritual 
form. The lowest of these degrees is the sensual, by which 
man is closely allied to the inferior animals, and in fact be- 
comes very much like them, in proportion as he yields to this 
lower form of life. The next is the rational, by which man 
is superior to the animal tribes, as by means of it he can 
think and will what is good and true, and control the sensual, 
voluntarily restraining its appetencies, which the beasts are 
utterly incapable of doing. And above and within this there 
is a more interior receptacle of life, into which the divine life 
immediately flows. By this interior form, man is made capi^ 
ble of being conjoined to the Lord, and living eternally. 

Man lives really and truly only in proportion as the more 
interior receptacles of life are open to the inflowings of the 
divine love and wisdom. He is regenerated and made truly 
alive, just so far as all the affections of his natural life are 
restrained and rendered subordinate to the love of goodness 
and truth. The good, only, can be properly said to live. It 
is true, the wicked, even the spirits of hell, are forms recipi- 
ent of life from the Lord. They are thereby retained in 
existence. But the life thus received, being perverted, fails 
to bring forth the living fruits of heavenly love. Instead of 
these, tnere are the dire&d forms of every evil. For all the 
manifestations of life are according to the forms of the recip- 
ient subjects, just as one plant produces food, and another 
poison, each according to its own nature, though both are 
nourished from the same earth, and sustained by the heat 
and light fn^n the same sun. 

The abdve-'-is a very brief statement of the New Church 
doctrine, in regard to the nature and origin of life. 

See " The Divine Love and Wisdom," by Swedenborg. 

Published by New Cuvwott. BRXTintSN in Ohio. 
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DOCTRINE OF THE RESURRECTION. 
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It is delightful to know that we are destined to live for 
eyer, and that natural death is the gate to endless life. End- 
less existence is secured to us by virtue of our relation to 
Him who is self-existent and eternal. *' Because I live. 
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But the form and maimer in which man will live hereafter 
has been involved in darkness. The simple fact that a future 
life awaits him has been known, but a dark uncertainty has 
rested upon the question, kaw and where shall he live ? This 
darkness, however, is being rapidly dispelled before the 
dawning light of the Kew Dispensation. 

In presentting this doctrine, we will call attention to two 
prominent points. 

1. The condition of the spirit while in the natural body. It 
is now known that man, as he appears in this life, is organ- 
ized of two substances essentially different, spirit and matter. 
His natural body is material — form^ of substances already 
existing in the natural world. It ^however, most beauti- 
fully organized, and admirably adapted to the external uses 
of life. But the material body is, really, only the external 
or ultimate form through which the man is manifested. The 
real man is a spiritual body, in the human form, which, by 
operating through the instrumentality of the brain and nerv- 
ous system, fills, animates, and controls every part of the 
natural body. The spiritual organization is thus so intimately 
united to the material, that although the two are in reality 
essentially distinct, yet they appear as one. The body, when 
in an orderly state, instantly responds to the impulses of the 
spirit, and thus presents the appearance of acting from itself. 

The spiritual organization being thus concealed within the 
natural, and being so constituted that we cannot examine it 
by means of our natural senses, we are obliged to have re- 
course to reason and revelation, to the light of spiritual truth, 
in order to learn what it is, and how it exists. By i^ieans of the 
external senses, we can learn nothing on this subject But 
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by the use of our rational faculties, and by the light of spir- 
itual truth, we may learn many things. 

While man remains in the natural world, his spiritual pow- 
ers and senses are ordinarily exercised only through the 
medium of his bodily organs. But this is, by no means, uni- 
formly true. The Divine Providence sometimes permits the 
immediate exercise of those interior spiritual senses, of which 
the natural senses are only the external forms. When this 
occurs, the sublime realities of the spiritual world, its inhab- 
itants, and its diversified scenery, become distinctly visible 
to the spiritual sight. 

There are many cases of such spiritual vision recorded in 
the sacred Scripture. Such was the state of the prophet 
Ezekiel when he beheld the vision of the Cherubim ; of the 
heavenly temple and its holy waters ; of the angel with his 
measuring reed ; as well as many other things recorded in 
his prophecy. Such, too, was the state of Isaiah, when he 
had the magnificent vision of the Lord " high and lifted up, 
whose glory filled the temple ; " of 2^chariah, when he saw 
a man riding among the myrtle trees ; of Daniel, when he 
beheld the angel Oabriel ; of Peter, James, and John, when 
they saw Moses and Elias, and heard them talking with the 
Lord ; and of John, when he saw the splendid imagery de- 
scribed in the Apocaljg^. 

These, and many si^^r cases recorded in the divine Word, 
are examples of the opening of the spiritual sight ; the inde- 
pendent exercise of tne spiritual senses. The things thus 
seen did not appertain to the natural world, and therefore 
could not have been seen with the natural eyes, nor by the 
light of the natural sun. And hence the fact that; they 
toere seen, plainly demonstrates that the spirit is, in itself, per- 
fectly organized according to its own peculiar laws. '"'i 

There have been many other instances of the independent 
exercise of the spiritual senses, besides those recorded in the 
sacred Scripture. The most extraordinary example in modem 
times, is that of the illustrious Swedenborg, who, by the 
Divine Providence, was admitted to a full and unreserved 
intercourse with the spiritual world, during the last twenty- 
seven years of his life. By this means he was enabled to 
reveal and unfold the laws and principles of that world more 
fully than had ever been done before. And in doing this, 
he has given another very strong proof of the possibility of 
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the Spirit seeing and acting in its own peculiar sphere, and 
by means of its own appropriate senses. And What the spirit 
is thus pejrmitted to do, occasionally, while in the natural body, 
it does uniformly when that body is cast off. 

II. Condition of the spirit after leaving the natural body. 
Death dissolves ihe natural body, and the spirit, being set 
free, lives on in its own spiritual form. In other words, the 
man himself still lives, retaining his conscious identity, and, 
if a regenerate man, possessing, in far greater perfection, all 
his former faculties, with this important difference, that every 
thing within and without him is now spiritual, and subject to 
spiritual laws gnly. The material body, in which he for- 
merly dwelt hk will want no more, and, consequently, wDl 
never resume it. He has entered a state of existence to 
which it is not adapted, and for which it was never designed. 

The countless multitudes who have gone to the spiritual 
world are living men, and appear in the form of men. This 
is repeatedly declared in the sacred Scripture. The Lord 
says : '' Now, that the dead are raised, even Moses showed at 
the btish, when he called the Lord the Qod of Abraham, and ike 
God of Isaac, and the Qod of Jacob, For He is not the Qod 
of the dead, but of the living— for all live unto him." Abra- 
ham, Isaac, and Jacob had died like other men, but their re<d 
life was not interrupted by the death of the body. Having 
risen from the dead, they continued to live in the spiritual 
world. And hence, the Lord, in declaring the doctrine of 
the resurrection to the unbelieving Sadducees, calls them the 
living. And all who have gone there are most truly alive ; for 
if good, they are the angels of heaven ; if evil, the spirits of 
hell. There is not the slightest intimation in the Word of the 
Lord that the angels are a distinct order of beings, as some 
hffe supposed. They are simply men who once lived on 
this earm, or on some of the other earths in the universe. 
They are called angels, or messengers, from the nature of 
their employment, as ministering spirits. In the Word of the 
Lord, they are uniformly described as men ; are either di- 
rectly called men, or else the fiaculties and forms of men are 
ascribed to them. The angel before whom John fell down 
to worship, said, ** See thou do it not, for lam thy fellow ser- 
vant, and of iky brethren^ the prophets." In regard to the 
angels who appeared to Abraham, it is said that, ** three men 
sitood b^ore h%m." When Jacob wrestled with an angel, it is 
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said, *' he ttresiled vnth a uax," Of the angel who ap- 
peared to the wife of Manoah, she said, " A man of 6hd came 
unto me, and his countenance loas like live countenance qf an anokl 
of God.** The angel Gabriel, who was sent to Daniel, is 
called **tke man Gabrid,*' The women who went to the sep- 
ulcher of the Lord, saw a young man sitting on the right side, 
clothed in a lon^ white garment. In Luke it is said, that two 
MEN stood by them in shining garments, and in John, that 
they were two anosls in white. 

Such are the teachings of the Divine Word, in regard to 
this heavenly doctrine. The resubrsction is the resuscitaticm 
of the spirit, as soon as its connection with the natural body 
is dissolved. Hence, also, the death of the body is the re- 
lease and resurrection of the immortal man. 

We are aware that the opinion still prevails with many, that 
the resurrection will consist in the reconstruction of the natural 
body. It is of but little use to attempt to reason against a 
doctrine so absurd and groundless. This belief is retained 
in the human mind, not by the force of' reason, nor from the 
testimony of Revelation, but by the strong force of a sensual 
affection, which leads the spirit to cling to the natural, mate* 
rial body as its permanent abode. The argument on which 
the advocates of this doctrine place most reliance is the oft 
repeated question, " Has not God power to raise the natural 
body ? " We reply that He has nowhere promised that he 
tcill do it. We are not, therefore, required to prove that he 
cannot do it. It is enough to know that such a supposition is 
unauthorized by the divine Word ; that it involves a host of 
difficulties, absurdities, and apparent impossibilities ; weakens 
the belief in the immortality of the soul, and is opposed to 
the belief of all christians, when left to their own spontane- 
ous perceptions. While, on the other hand, the doctrine of 
the continued existence of man in his spiritual body, is in 
agreement with common perception ; is mlly taught by the 
express language of Scripture; is in perfect harmony with 
reason and science ; is full of consolation to the departing 
spirit, and above all, presents very powerful inducements to 
lead a truly christian hfe. 

See the Theological Works of Swedenborg. 

Published by Nkw Church Bkxthkxn in Ohio. 
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THE LAST JUDGMENT. 



A OREAT number and variety of importyuit principles are in- 
Yolved in the doctrine of the Last Judgment. It will be im- «..^ 
possible, therefore, to do more, in a tract of four pages, than X.-» 
to present a few prominent statements. - ?*"• 

l! The SPIRITUAL WORLD mtist be the theatre of the last judg^ 
ment. The reason why the last judgment must take place in 
the spiritual world is, because the spirits of the departed are 
all in that world, and must forever remain there. The mate- 
rial bodies, by means of which they once lived in the natural 
world, were dissolved and dissipated at death, and will never 
be resumed. The man being thus separated from the natu- 
ral world, and having gone to live in that world which is pe- 
culiarly adapted to the organization of his spiritual body, he 
must find in that world his future home ; he must there en- 
dure that last judgment which is destined to conduct him to 
his final place, either in heaven or in hell. 

The last judgment manifestly appertains entirely to the 
spirit. The natural body, even if it were to be raised, of 
which there is no evidence or probability, would not require 
to be judged. The mere material body of the wicked man 
is no more guilty than the garments with which that body is 
clothed. The knife of the assassin is not guilty, neither are 
the bones and muscles of his arm, nor the blood vessels and 
nerves, but the guilt rests upon the spiritual man within, which 
propelled the arm to lift the deadly weapon and to aim the fa- 
tal stroke. Neither does the material body of the good man 
deserve to be rewarded for the good deeds of which it is 
made the medium. For these are in no sense its own. It is 
only the instrument with which the real man acts. The last 
judgment, therefore, has no immediate connection with the 
natural world. It is the man himself that is to be judged, 
and not the material body which he has left behind. And it 
is manifest that he must be judged in the world of spirits, 

II. The nature of the last judprnerU. The first state of ev- 
ery man in the spiritual world is the period of his trial there. 
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and of his preparation either for heayen or for hell. This 
state, be it longer or shorter, is his last judgment. The ordeal 
of the judgment is no sudden, much less arbitrary decision. 
It is a scene in which every man acts freely, voluntarily de- 
yeloping the interior or ruling love of his life. Angels from 
the highest heaven surround every one, whether he be good 
or evil, at the time of his first entrance into the region of the 
departed. For the delight of the angels is to conduct into 
heaven every one who can possibly be led there through the 
influence of goodness and truth. It is in the midst of these 
land offices that every man, whatever may have been his life 
on earth, opens his eyes in the world of spirits, and begins 
his career m his spiritual body. His judgment commences 
while he is surrounded and protected by angel guards, and 
while he is stiU,^ as he has ever been and will forever be, tlie 
object of the divine mercy and providential care. But being 
risen to immortality in the world of spirits, freed from the 
restraints of time and space, and from every external Control, 
he now begins to show what he really is. His affections 
and thoughts stand in open view before his associates, whose 
minds, in like manner, are known to him ; and, consequently, 
he at once begins to seek those of a kindred sjpirit, while 
those of a kindred spirit seek him in return. And thus by 
the operation of the immutable law of spiritual attraction, 
the good flow together, while the evil also seek the compan- 
ionship of those who are like themselves, and all of each class 
find their permanent abodes. The good draw more closely 
to their angel attendants, and delight to regard them as their 
permanent associates, while the evil withdraw from the angels, 
and go to their own place. 

The last judgment, therefore, is simply the voluntary de- 
velopment of the ruling love of every man. The internal 
state of every one who enters that world is carefully exam- 
ined, and such influences of goodness and truth are applied 
to him as will be most likely to develope his good aflections, 
if any exist. Under the guidance of angelic love and wis- 
dom, his ruling affection, if good, is gradually developed and 
perfected. He is enabled to see and reject what remains of 
evil and falsity, till at length he finds his eternal home in 
some angelic society, where all his faculties, unrestrained and 
unopposed, are exercised in that form of spiritual use which 
affords him the greatest delight. But if, on the other hand. 
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the man's ruling love when he leaves the natural world is evil, 
if there is nothing in him on which the influences of goodness 
and truth can operate, if his ruling and predominating ten- 
dency is downward, if this is his state, then hell is the abode for 
which he has voluntarily prepared himself, and he must be 
permitted to go to his own place. If there is any place in the 
broad circle of the heavens, any form of spiritual use, al- 
though it may be comparatively low and external, to which 
he can be conducted in freedom, thither he is led, and there 
he finds his eternal home. But if his ruling love is such that 
he canndt be brought into any form of spiritual use, he is 
permitted to withdraw himself farther and farther from all 
heavenly influences, until at length he plunges himself into 
s<»ne infernal abode, from which he never desires to escape. 

The manifest design of the last judgment, which really 
constitutes an intermediate state between this life and the 
spirit's final abode, either in heaven or in hell, is to bring the 
the whole external character into correspondence with the in- 
ternal ruling love. The internal and real character being laid 
open in the light of divine truth, those who are internally 
evil gradually and voluntarily divest themselves of their ex- 
ternal and assumed appearances of good, and thus become 
prepared for open and unreserved association with the evil 
spirits with whom they were previously in secret consort. 
And, on the other hand, those who are internally good, grad- 
ually become divested of every remaining affection, thought, 
or habit of life which does not originate in the genuine prin- 
ciples of heavenly love, and are thus prepared for open and 
free association with the angels of heaven. Those who are 
internally unlike each other, and, while Uving in the natural 
werld, have been united only on external grounds, are thus 
mutually prepared and willing to be separated ; while those 
who are internally alike are prepared to enter into permanent 
and eternal associations, even though they never knew each 
other in the natural life, or may have been prevented from 
intimate association by external restraints or artificial social 
distinctions. The last judgment removes all artificial, as- 
sumed, and mere apparent distinctions among men, and 
establishes, on the basis of internal and spiritual realities, 
those social relations which will be permanent and eternal. 
Every man goes to that place, or assumes that position in so- 
ciety for yfflSch his real character has prepared him* 
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m. The means hy which the last judgment is accomplished. 
It is a doctrine of the Kew Cliurch that all judgment is ac- 
cording to truth, and through the medium of truth. Divine 
mercy would draw all to heaven, for the Lord loves every 
creature whom he has made, but divine mercy can be mam- 
fested only through the medium of divine truth, or according 
to the laws of divine order ; and divine order requires that 
every spirit should occupy that place in the spiritual world 
which precisely corresponds to his own internal state. And 
hence the Lord says that, ** The Father himself judgeth no 
man, but hath committed all jiidgmeni unto the Son.*^ The 
Father denotes the Lord as Divine Love; the Son, the Lord, 
as Divine Truth. Again : ** ^ any man hear my words and 
believe not, I judge him not, for I came not to judge the world, 
hut to save the ux/rld. He that rejecteih m^ and heareth not my 
words hath one that judgeth him; the word that I have spoken, 

THE SAME SHALL JUDGE HIM IN THE LAST DAT." ThuS WC haVO 

the testimony of the Lord that every one shall be judged by 

the WORD WHICH HE HATH SPOKEN, that is, by the DIVINE TRUTH 

which proceeds from him. Divine truth, when it enters the 
understanding, reveals to the individual his real character. 
No thought of the mind or desire of the heart can be hid from 
it. It gives new life to the dormant energies of the good, 
and brings forth into open view the hideous deformities of the 
evil. There is nothing that evil men so much dread, even in 
the present life, as the light of truth. They shrink from that 
light with a deadly fear, lest it may expose their dark de- 
signs and evil deecU. But when they enter that world where 
'' There is nothing covered that shall not he revealed, neither hid 
ihat shall not he knoum,'* they will be directly exposed to the 
open light of the long dreaded truth. Their real characters 
will be openly manifest both to themselves and all around 
them, and they will sink to their own dark and dismal abodes. 
While, on the other hand, the same divine light will reveal 
the true character of those who, by shunning evils as sins 
against the Lord, have at length become confirmed in the 
love of the Lord and the neighbor, and they, too, will go to 
their own heavenly homes. 

10°* See the Theological Writings of Swedenborg. 

Published by New Chukch Bucthkxn in Ohio. 
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ORIGIN OF ANGELS. 

All angels are from the human race, and once liyed on 
this earUi, or some other earth in the universe. The future 
life is a continuation of the present ; good men become angels 
hereafter, and evil men become devils. 

Man was made in the image of God, and the angels could 
not have been made after a higher model, nor can they be 
supposed to be inferior to the human race. Man has freedom 
and rationality ; the faculties of will and understanding ; he 
is a form recipient of life from the Lord ; he may love the 
Lord, understand the truth in some measure, and obey it. 
Angels have the same faculties, only more fully developed. 
They understand the truth more clearly than men, and obey 
it more perfectly. And yet even they are not absolutely per- 
fect. ' Angels their failings have.' The Lord chargeth his 
angels with folly, and the heavens are not pure in his sight. 
And in this, too, the angels show that they were once men, 
" There is none good biU the one God." 

We will state the New Church doctrine on this subject a 
little more fully, by presenting, 

I. The testimony of the sacred Scripture, The Scripture 
everywhere teaches that angels are men, and that they are 
from the human race. Thus, of the three angels that appeared 
to Abraham, it is said that, ** Be looked, and lo! three men 
stood by him,^* When Jacob wrestled with the angel, it is 
said that, " there vrres&ed a man with him until the breaking of 
the day.** When Joshua was at Jericho, ** he lifted up his eyes, 
and there stood a man over against him with a dravm suKyrd in 
his handy* who declared himself to be the captain of the hosts 
of the Lord. Of the angel who appeared to the wife of Ma- 
noah she said, *' A man of God cam^ to m«, one? his countenance 
was like the countenance of an anoel of Gk)D." The ** angel 
Gabriel,'' who was sent to Daniel, is called the ''man Ga- 
briel." Zechariah saw a man ridings upon a red horse, who 
is afiberward called the angel of the Lord. When the women 
went to the sepulcher of the Lord, they saw, according to 
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Luke, TWO MSN in sbining garments, who, according to John, 
were two anosls in white. In the Revelation we learn that 
the angel measured the wall of the Kew Jerusalem one hun- 
dred and forty-four cubits, ** according to ike measure of a man, 
thai 18 the ANGEL." The angel at whose feet John fell down 
to worship, said to him, ** See thou do it not, for I am thy 

FELLOW SBEYANT, and of thy BRETHREN THE PROPHETS, O^d of 

them that keep the sayings of this hook; worship God,'* 

The above are a few out of many testimonies that might be 
adduced from the Word itself, showing that angels and spirits 
are men, from the human race, still living in the spiritual world. 
II. The recuonableness of this doctrtne. Swedenborg has 
yery clearly and forcibly presented this subject in the light of 
rational truth, in an article foxmd near the end of his Apoca- 
lypse Explained. We will transcribe as much as our space 
wul admit. 

'' 1. Thai in man there is an angelic mind. It is a thing 
known in the Christian world, that man is bom for heaven, 
and that, also, if he lives well, he will come into heaven, and 
be there consociated with the angels, as one of them ; like- 
wise, that a soul or mind of such a quality has been given to 
him, and which is to live for ever, and that that mind, viewed 
in itself, is wisdom from the Lord, grounded in love to him, 
and that the angels have also a like mind ; hence, it is evi- 
dent, that in man there is an angelic mind. Add to this, that 
that mind is the man himself, for every man is a man by vir- 
tue of that mind, and such a man as that mind is. The body 
with which that mind is clothed and encompassed in the world, 
m itself is not a man, for the body cannot enjoy wisdom from 
the Lord, and love him from itself, but from its mind, for also 
it 18 separated and rejected when the mind is about to depart 
and become an angel. The reason why then, also, man comes 
into angelic wisdom, is, because the superior degrees of the 
life of his mind are opened ; for every man has three degrees 
of life ; the lowest de^ee is natural, and man is in it during 
his abode in the world ; the second degree is spiritual, and in 
that degree is every angel in the inferior heavens ; the third^ 
degree is celestial, in which is every angel in the superior 
heavens, and man is an angel in proportion as the two supe- 
rior degrees are opened in him in the world, by wisdom from 
the Lord, and by love to him ; nevertheless, he does not 
know in Uie world that those degrees are opened, until he is 
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separated from the first degree, which is i^atural ; and the sep- . 
aration is effected by the death of the body. 

2. That such a mind cannot he formed except in man. The 
reason is, because all divine influx is from first principles into 
last, and by connection with the last into middle principles, 
and thus the Lord connects all things of creation, on which 
account, also. He is called the First and the Last. This, too, 
was the reason why He came into the world, and put on a 
human body, and likewise glorified himself therein, that from 
first principles, and at the same time from last. He may gOY- 
em the universe, both heaven and the world. The case is 
similar with all divine operations, the reason of which is, be- 
cause in ultimates all things coexist ; for all things which are 
in successive order are in ultimates in simultaneous, order; 
wherefore all things which are in this latter order are in con- 
tinual connection with all things in the former order ; from 
which consideration it is evident, that the Divine (principle) 
in what is last or ultimate is in its fullness. That an angelic 
mind is formed in man, is evident from his formation in the 
womb ; also, from his formation after birth, and because it is ~ 
agreable to the law of divine order, that all things from ulti- 
mates should return to the first principle from which they are 
derived, and man to the Creator, n-om whom he receives 
being. This may be seen from everything created in the 
world ; for the seed is the first principle of a tree ; this lat- 
ter rising out of the earth from the former, growing into 
branches, blossoming, producing fruits, and storing up seed 
in them, returns thus to the principles from which it was de- 
rived ; the case is the same with evisry shrub, plant, and 
flower. The seed, also, is the first principle of an animal; 
and also, when it comes to maturity, it has seed in itself; 
thus everything in the animal kingdom, as well as everything 
in the vegetable, rises from its first principle to the last, 
and from die last rises again to the first, from which it was 
derived. 

The case h similar in man, but with the difference, that the 
first principle of an animal and a vegetable is natural, and 
that, therefore, when it returns to its first principle, it relapses 
into nature ; whereas the first principle of man is spiritual, 
like to his soul, receptible of the divine love and the divine 
wisdom ; this, separated.from the body, lapsing into nature, 
must needs return to the Lord, from whom it has life. 
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3. That an ofigelie mind cannot be procreate, and ly pro- 
creations ^ multiplied, except in man. He who is acquainted 
with the quality of substances in the spiritual world, and with 
the respective quality of material things in the natural world, 
may easily see that there is not given any procreation of an- 
gelic minds, except in those and from those who inhabit the 
earth, the ultimate work of creation ; but whereas it is un- 
known what the quality of substances in the spiritual world is 
in respect to material things in the natural world, it shsdl now 
be declared. Substances m the spiritual world appear as if 
they were material ; but still they are not so, and inasmuch as. 
they are not material, therefore they are not constant — being 
correspondences of the afifections of the angels, and being 
permanent with the affections of the angels, and disappearing 
with them, ^milar would have been the case with the angels 
if they had been created there. But moreover, with the angels 
there is not given, neither can be given, procreation, and 
hence multiplication, except what is spiritual — which is that of 
wisdom and love, such also as is that of the souls of men who 
are generated anew, or regenerated ; but in the natural world 
there are materials by which, and from which, procreations, 
and afterward formations, can be effected ; thus multiplications 
of men, and thence of angels. 

4. That spirits and angels hence derive a capacity of sabsist- 
ing and living forever. The reason is, because an* angel and a 
spirit, in consequence of being first bom a man in the world, 
derives subsistence ; for he derives from the inmost principles 
of nature a medium with himself between what is spiritual 
and what is natural, by which he is bounded to subsistence 
and permanence, having relation by the latter to those things 
whicn are in nature, and having also a principle correspond- 
ing to those things ; hereby also spirits and angels can be 
adjoined and conjoined to the human race ; for there is con- 
junction, and where conjunction is, there must be also a me- 
dium ; that there is such a medium, the angels know, but 
whereas it is from the inmost principles of nature, and the 
expressions of all languages are from its ultimates, it can only 
be described by things abstracted. From these considera- 
tions, it now follows, that the angelic heaven, which was the end 
<jf creation, no otherwise existed, thus that the human race is 
its seminary and support." 

Pttbliihed by Nkw Chuech Buimxir in Ohio< 
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HEAVEN. 



Heaven is that spiritual state which is formed by conjunc- 
tion with the Lord. For the purpose of communicating hap- 
piness, it has pleased the Alnughty' Creator to bring into 
existence myriads of spiritual forms adapted to the reception 
of the divine love and wisdom proceeding from Himself. 
Heaven, in the most general sense, is simply the aggregate 
of all such spiritual forms. Wheresoever, and in whomso- 
ever, the life of the divine love and wisdom is received, loved, 
and obeyed, there is heaven. 

In presenting this subject, we will remark upon tlie fol- 
lowing points : 

I. Where is heaven / A merely sensual imagination always 
seeks to give to heaven a definite locality somewhere in the 
material universe. But the divine Word plainly teaches that 
heaven has no such external locality. That Word says, 
** The kingdom of heaven is at hand." ** The kingdom of 
God is come nigh unto you," and ** The kingdom of Ood is 
within you" Heaven, therefore, is not in some remote part 
of the material universe, but it is everywhere, not only with 
angels but with men, just in proportion as they receive and 
love the divine goodness and truth, those principles which 
constitute the essential elements of heaven. The relations of 
distance and place are strictly applicable only to natural or 
material forms. Those hving spiritual forms, constituted of 
a will and understanding, and designed for eternal habita- 
tions of goodness and truth, cannot be measured or located 
like the things of the natural world. It is true, that in de- 
scribing the qualities and relations of spiritual things, we often 
use the words place, distance, space, and other similar terms. 
We do this, however, because natural things represent sphr- 
itual. When we say of any person, he is near to heaven, or 
fax from it, we speak of his relation to that spiritual state 
which constitutes heaven. There is no reference to distance, 
in the natural sense. We speak of heaven as being above, 
and hell below, and yet every one knows, or may easily see, 
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that these terms arc merely representative, and have no ref- 
erence to any definite locality. 

There are, however, the appearances of space and distance 
in the spiritual world. Those who are in the same or similar 
affections, appear to be near to each other, while those who 
arc in dissimilar affections appear more or less remote, accord- 
ing to the degree of dissimilarity. On this principle, heaven 
and hell appear to be directly opposite to each otlier, and 
removed to the utmost distance. But all the external appear- 
ances of place and situation, in the s]»ritual world, are ^eds 
from the internal siates of those who dwell there. 

II. What is heaven f To love the Lord and the neighbor 
is the essential principle of heaven. But to love the Lord 
truly is to love Him as divine good and truth, and to desire, 
above all thin^, to perform the utmost use in his kingdom ; 
while to love the neighbor truly, is to delight always in doin^ 
for him those things which the Lord has commanded ; and 
for the sake of his permanent and eternal welfare as an end. 
This principle, internally and essentially always the same, and 
yet manifesting itself in an endless varietv of forms, unites 
the countless multitudes of the heavenly mhabitants in the 
bonds of perfect order, harmony, and peace. Each individ- 
ual angel is designed for some specific use. To perform this 
use constitutes his ruling love, and gives to his affections and 
ihouffhts, and hence to his whole appearance, a peculiar form, 
which distinguishes him from every other spirit. 

But although-there are no two individuals precisely alike in 
every respect, yet there are certain leading traits of character 
which constitute a ground of sympathy and union, and all 
such, by an unerring instinct, discover their counterparts ; 
and under the influence of a mutual attraction, coalesce into 
congenial associations — ^from which they have no desire to sep- 
arate. In other words, there are certain general uses, requir- 
ing the combination of many individual uses, and those who 
are in the love of performine; such individual uses, are thus 
drawn together, and formed mto one society. The combining 
principle is not a mere personal attachment, but a mutiud 
love for that general use. 

This is the principle on which all the societies in heaven 
are formed. And each of these societies may again be re- 
garded as the love of some individual use, which is designed 
to subserve that greatest and most general use, the higbest 
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welfare of the whole uniyerse. It is thus that all the societies 
of heaven, as well as the individual members of those socie- 
ties» are arranged in perfect order and harmony. And thus 
that love which is the life of heaven, is also the inmost and 
essential principle of heavenly order. For although each 
society, and even every individual member of each society, 
has his own peculiar love, and hence his own peculiar use or 
occupation, yet all conspire together for the conmion good of 
each and all, like the several members of the same body, and 
may thus be regarded as one grand man, of which the Lord 
Himself is the essential life and soul. This perfect order and 
harmony is the effect of that heavenly love and true charity 
which constantly looks to the promotion of the general good. 
Every angelic society, individual angel, and every regenerated 
man, may be regarded as acting from the impulse of one 
common love, of which his own individual love is only a spe- 
cific form. That love constantly impels him to forget his own 
selfish gratification, in seeking to promote the general good. 
All the talents and virtues of each individual are thus con- 
secrated to the general welfare, while, on the other hand, the 
universal heaven is combined in the effort to secure to each 
individual the utmost happiness that he is capable of enjoy- 
ing. There can be no place, therefore, for envy, jealousy, 
covetousness, or any other disorder in heaven. There every 
one knows his own office and place, and delights to be in it, 
for there is his life's love. The delight of doing good is all 
the reward that he seeks for, and even this he seeks not as a 
zelfiBh reward, but thankfully accepts it because it flows from 
his Father in heaven. It is the necessary and constant effect 
of that love which constitutes his spiritual life. In heaven 
no one seeks to gratify the self-love of another, nor. to obtain 
his applause. Nor is any one honored or esteemed for any 
good deeds that he has done, as if they were done from him- 
self ; but all are loved and cared for as mediums of use from 
the Lord. And all these things are also true in regard to 
men on earth, just in proportion as they are truly regenerated 
and act from the genume principles of heaven. 

IIL H(m can man enter heaven ? Heaven being thus a state 
of purity, peace, and perfect order, it is manifest that some- 
thing more than mere admission must be necessary before 
man can find his eternal home in those celestial mansions. 
Selfishness and sin must be washed away from his heart, 
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must be removed from his thoughts and life, and that love 
and truth which descends from the Lord must be received 
with delight, and must enter into all his affections, thoughts, 
and life, or else a mere admission into the presence of the 
angels, would only be a means of increasing his misery. 

The only way by which man can enter heaven is, by re- 
ceiving and obeying the truths of the divine Word. He 
must *' cease to do eml and learn to do toell." He must believe 
in and worship the Lord Jesus Christ as his only God and 
Saviour, and must faithfully endeavor to shun all ^ his evil 
affections, thoughts, and actions, as sins against the Lord. 
By this means, he will at length become regenerated and 
redeemed from all evil. The love of heaven — ^that love from 
which the angels act — will become his ruling principle, and 
the very life of his spirit. He will be prepared for an eter- 
nal home somewhere in the mant mansions of his Father in 
HxAvsN. He will be fitted for a place in some one of the 
numberless societies of heaven, and will thus subserve the 
very end and purpose for which the Divine Wisdom designed 
him. Thus redeemed, regenerated, and led to his place in 
heaven, he will be eternally at home. His companions and 
associates will be those to whom he will be bound by the 
strongest spiritual, affinities, whose affections and thoughts will 
move in perfect harmony with his own. 

The formation of a heaven, such as has here been very 
briefly sketched, is the end for which the divine love, wisdom, 
and providence are constantly operating. For this end the 
material imiverse, with all its vastness and splendor, was cre- 
ated. The innumerable earths in the universe are the birth- 
places and temporary homes of rational and immortal beings. 
From hence they pass into into the spiritual world, and there 
find their eternal abodes. And those who have not volimta- 
rily confirmed themselves in selfish and evil affections, are, 
through the instrumentality of the angels, conducted into 
some place in heaven ; while those who, by the abuse of their 
freedom and rationality, have confirmed themselves in evil 
affectidiM, voluntarily descend to the infernal abodes. They 
go to their own place. 

See *' Heaven and Hell," by Swedenborg. 

Pablished by Nsw Church Brethren in Ohio. 
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HELL AND ITS MISERIES. 



There is no subject on which the popular ideas are more 
vague and indefinite than in regard to the nature of hell. 
Some suppose it to be literally a place prepared by God him- 
self, into which he will cast the wicked, and there punish them 
eternally. Others regard hell as differing from heaven only 
in being a somewhat lower state of happiness ; while another 
class deny the existence of any such place or state as hell. 

On this subject, as on every other, the doctrines of the 
New Church differ widely from all other systems, creeds, or 
opinions. They demonstrate that hell is simply the state of 
life which appertains to evil spirits and wicked men ; that its 
place is in the affections of the wicked ; that its torment is the 
fire of unrestrained self-love, and that its external existence 
is an effect of its internal reality. But we will present these 
points more fully in the following order : 

I. Where is Bell ? The doctrines of the New Church 
teach that hell has no definite locality in the external world ; 
that its place is in the spiritual world, which is perfectly dis- 
tinct from the natural. It is regarded as forming a part of 
the spiritual world, but a part at the utmost distance from 
heaven, because in direct opposition to it, as to the quality of 
its inhabitants. According to the laws which prevail in the 
spiritual world, every one has a place there in agreement with 
his real character ; that is to say, his ruling love. If his 
ruling love be heavenly, if it be the love of the Lord and the 
neighbor, he lives in a heavenly or elevated situation, and in 
consociation with those who act from the same heavenly affec- 
tions. On the other hand, if the ruling love be infernal ; in 
other words, if it be the love of self and the world, the mis- 
erable subject of such love dwells in an infernal abode, and 
in the companionship of those unhappy spirits who are like 
himself. Wherever; therefore, the rulmg affection is the love 
of evil and falsity, there is hell. Its place is in the affections 
of the unregenerate man or spirit, and not in any part of the 
material imiverse. 
8 
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II. The origin and nature of heU. The love of the Lord 
and the neighbor, flowing into and filling the soul, sCnd form- 
ing the ruling love, constitutes heaven, while hell, on the 
other hand,' is the precisely opposite state. Hell originates in 
a voluntary abuse and perversion of goodness and truth. 
Nothing could be more horribly false than to suppose that the 
Lord is, in any sense, the maker of that infernal state in 
which the wicked dwell. He is the source of goodness and 
truth, the perversion of which becomes evil and falsity. And 
it is in this way that the wicked, by continually abusing their 
freedom and rationality, and confirming themselves in the 
rejection of all heavenly influences, prepare for themselves 
their own miserable abodes. Thus, at length, they arrive at 
a state in which their highest gratification is to do mischief; 
to disturb, if possible, the happiness of heaven, and to pre- 
vent the operation of the divme mercy in the salvation of 
man. For the love of self, when permitted to gain the en- 
tire ascendancy in the affections, makes itself its own god, 
and desires also the worship of others. And when such wor- 
ship is not paid, it becomes indignant and revengeful, regard- 
ing even the Lord himself as its greatest enemy, and seeking 
to wage war against his divine government, and against all 
who dwell in his kingdom. And hence, though the real end, 
the essential principle of infernal love, is self-gratification in 
some form, yet in seeking to gain that end the wicked spirit is 
necessarily and constantly led into every variety of unkind- 
ness, cruelty, and mischief toward others. Such is the inte- 
rior nature of infernal love, which, however, manifests itself 
in an endless variety of specific forms. The full development 
of this evil love is found in those dark abodes where devils 
dwell ; but there is enough of it even in this world to dem- 
onstrate the existence and direful influence of hell. 

III. Thb torments of helL It has been very generally sup- 
posed that the torments of hell are in some way the effect of 
a direct outpouring of wrath fi*om Gbd. The prevalence of 
such an idea indicates a lamentable ignorance in regard to the 
true character of the Lord. It is true, anger and wrath are 
often ascribed to the Lord, in the literal sense of the Word; 
but he is more frequently described as a being whose mercy 
endureth for ever and is over all his works. Every good 
man ought to know that those passages which seem to ascribe 
anger and other bad passions to the Lord, contain apparent 
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truths accommodated to the states of sensual and wicked 
men. The real truth is, that the Lord loves all his creatures, 
and casts no one into hell. We might as well say that the 
Lord drives men into evil, as to say diat he drives them into 
hell. The miseries which the wicked suffer, and which con- 
stitute the torments of hell, are, in reality, the necessary and 
inevitable consequence of their own evil states. If happiness 
be the effect of a good and orderly state, then misery, by the 
same inevitable law, must be the efifect of a disorderly state. 
It is true, the Lord permits the miseries or punishments of 
hell, as the only means of restraining the fury of infernal 
hatred, anger, revenge, and other evil Jpassions. These dire- 
ful evils know no limits except those of external restraint, and 
nothing less than the most agonizing torments can restrain 
those who are filled with the infernal delight of doing mis- 
chief to others. 

It will be seen, therefore, that according to the doctrines of 
the New Church, the torments of hell do not come from the 
Lord, for he cannot be the cause of misery to any one ; he 
delights in the welfare of all his creatures, and makes every 
one as happy as his own state will permit. Neither do the 
miseries of those unhappy spirits result from the torments of 
a guilty conscience, for those who have confirmed themselves 
in the love of evil have no conscience. Still less are they the 
effects of material fire, as some have supposed, for there can 
be no such fire in the spiritual world. The love of self, un- 
subdued and unrestrained, is the fire of hell. But the mise- 
ries which are suffered in that world of darkness and eternal 
death, are the necessary and inevitable effect of those evil 
and disorderly passions, the open cruelty and malignity of 
which can be restrained in no other way than by severe 
punishments. 

It ought to be remarked, also, that the torments of hell 
must necessarily be eternal, inasmuch as the cause in whicj^ 
they originate can never be removed. ** These shall go away 
into everlasting punishment,** The life, or the ruling love of 
man, when once confirmed, can never be changed, for he has 
no disposition to change it. There may be a disposition to 
restrain its external manifestation, in order to avoid suffering, 
but an internal change is, from the very nature of the case, 
impossible. If, therefore, any form of evil affection become 
confirmed as the ruling love, it must remain forever, and the 
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miseries which ore the consequence of it must also be per- 
petual. Those who do not begin the work of repentance in 
this life, and who cherish, instead of reject, their heredi- 
tary evils, and thus carry those evils with them into the world 
of spirits, destroy in themselves all possibility of any final 
restoration, and entail upon themselves miseries which will 
have no end. 

Swedenborg says : *' As love to tlie Lord, and love toward 
our neighbor constitute the life of heaven with man, so the 
love of self and the love of the world, when they reign, con- 
stitute the life of hell with him, for these latter loves are 
opposite to the former ; wherefore they, with whom the loves 
of self and of the world rf^gn, are incapable of receiving 
anything from heaven ; but the things which they receive are 
from hell ; for whatever a man loves, and whatever he be- 
lieves, is either from heaven or from hell. 

" They with whom the loves of self and of the world reign, 
do not know what heaven and the happiness of heaven are ; 
and it appears incredible to them that happiness is given in 
any other loves than in those, when yet the happiness of 
heaven only enters so far as those loves, as ends, are removed ; 
the happiness which succeeds on their removal is so great, 
that it exceeds all human comprehension. 

" The life of man cannot be changed after death, but re- 
mains then such as it had been in the world ; for the whole 
spirit of man is such as his love is, and infernal love cannot 
be transcribed into heavenly love, nor heavenly love into 
infernal love, because they are opposite ; this is understood 
by the words of Abraham to the rich man in hell, * Between 
us and you there is a great gulf fixed, so that they who 
would pass from hence to you cannot, neither can they pass 
to us that would come from thence.' Hence it is plain, that 
they who come into hell remain there to eternity, and they 
who come into heaven remain there to eternity." 

If the reader desires to escape the endless miseries and 
wretchedness of hell, and is seeking for an eternal home 
among the angels in heaven, let him faithfully shun all evil 
affections, thoughts, and actions as sins against the L^rd, and 
do those things which the divine Word commands. 

|C7» See ** Heaven and Hell," by Swedenborg. 

Published by Nkw Church Brethren in Ohio. 
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The Theological Writings of Emanuel Swedenborg are the 
accredited expositions of the New Church doctrines. These 
writings are contained in about thirty volumes, and amount, 
in all, to some fifteen thousand pages. Yast as is this amount 
of matter, yet these writings are Irnown by all those who have 
faithfully examined them, to be perfectly consistent and uni- 
form in the doctrines which they inculcate. It is true there 
are portions of them which may be perverted so as to make 
them seem to teach doctrines which are at variance with their 
general import ; but this is also true, even in regard to the 
sacred Scripture itself. It is sufficient that to him who is sin- 
cerely seeking for truth for the sake of good as an end, they 
teach nothing that is not in harmony with that great system 
of doctrines which is therein embodied, as well in perfect 
accordance with the truths of the divine Word. 

The most important of Swedenborg's works are : 

THE ARCANA CCELESTIA; in which the inter- 
nal sense of Genesis and Exodus is clearly explained accord- 
ing to the laws of Correspondences. Large portions of this 
Work are also occupied in explaining the laws and principles 
of the spiritual world, and in describing the various things 
which are seen and heard in that world. The Work, including 
an INDEX, is contained in 13 vols. 8vo. The prices of this 
and the other Works cannot be definitely stated. They" vary 
according to the style of binding, and other circumstances. 
A medium price will, however, be given, and for the work 
just named, may be stated at $1.25 per vol. 

THE APOCALYPSE REVEALED, in which are 
explained the Heavenly Mysteries contained in the Revelation, 
and which have, hitherto, remained unknown. 1 volume, 
8vo., $1.75. 

THE APOCALYPSE EXPLAINED according to 
the spiritual sense ; wherein are revealed the Arcana which 
are predicted in the Revelation, more fully illustrated and 
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explained than in the preceding Work. 5 volumes, Svo., 
91.60 per volume. 

THE TRUE CHRISTIAN RELIGION, or The 

Universal Theology of the New Church. 1 vol., 8vo., $2.00. 

CON JUGIAIf IiOVE.— This Work unfolds those inte- 
rior and spiritual principles, in which the marriage relation 
originates. It also explains the true reason why such awful 
consequences, both spiritual and temporal, result firom the vio- 
lation of the marriage covenant. 1 vol., 8vo., $1.60. 

HEAVEN AND HELL.— 1 vol., 12mo., 76 cts. 

DIVINE PROVIDENCE; in which the Laws of 
Divine Order are unfolded and explained. 1 volume, 12mo, 
62|cts. 

DIVINE LOVE AND WISDOM.— One volume, 
12mo., 60 cts. 

Besides these there are several smaller Works, varying 
from twenty-five to a hundred pages, the most important of 
which are : — The Dootrinb of the Lord ; The Doctrine of 
THE Sacred Scripture ; The Doctrine of Faith ; The Doc- 
trine OF Life ; The New Jerusalem and its Heavenly 
Doctrines ; The Doctrine of Charity ; Tbb Last Judgment, 
and the Destruction of Babylon ; The Earths in the Uni- 
verse ; A Brief Exposition of the Doctrines of the New 
Church ; The Nature of the Intercourse between the 
Soul and the Body ; The White Horse, mentioned in the 
Revelation ; A Summary Exposition of the Internal Sense 
OF the Prophetical Books of the Old Testament, and of 
the Psalms. 

The prices of these small works are from 10 to 40 cents. 

There are also a large number of collateral works, devoted 
to the exposition of various portions of the New Church doc- 
trines. We will give the titles of a few of those which are 
regarded as most useful as introductory mediums. 

Noble's Plenary Inspiration, 12mo., $1.00. 

Appeal in behalf of the New Church, 91.26. 

Noble's Lectures, 8vo., $1.60. 

Clissold's Letter on the Practical Nature of the New 
Church Doctrines, 12mo., 60 cts. 

Dictionary OF Correspondences, 12mo., $1.26. 

Barrbti^s Lectures, 12mo., $1.00. 

Life of SwEDSRBORa, 12mo., 60 cts. 
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DssGuay's Philosopht, or Letters to a Man of the World, 
18mo., 50 cents. 

Arbouin's Regenerate Life, 18mo., 25 cts. 

Prescott's Sermons, 12mo., $1.00. 

Hough's Judgment Dat, 12mo., 37^ cts. 

Parson's EssATS, 12mo., 50 cts. 

Worcester's Sermons on the Lord's Psateb, 50 cts. 

Bush's Eeplt to Dr. Woods. 

Bush's Reasons for Embracing the Doctriites of thx 
New Church, 8vo., 95 per hundred. 

Bush's Letters to a Trinitarian, 8yo., $8 per hundred. 

|C7* The two works last named, are very useful and very 
cheap. 

A great number and variety of New Church Pamphlets 
and Tracts have also been published, and can be obtained 
at any depository of New Church Books. The following is a 
list of the Tracts published in Boston. 
No. 1 . Healing at the Pool of Bethesda. 3 cents. 
*' 2. The Blood of the Lord, or remarks on the Atone- 
ment. 2 cts. 

3. The Books Opened, or the Judgment. 2 cts. 

4. On Regeneration and Good Works. 3 cts. 

5. Objections a«;ainst the Claims of Swedenborg, Exam- 
ined and Refuted. 3 cts. 

** 6. End of the World, or Consummation of the Age. 6 cts. 
" 7. The Doctrine of the Lord. 2 cts. 
** 8, The Resurrection. 4 cts. 
" 9. The Second Coming of the Lord. 5 cts. 
" 10. The Future Life. 3 cts. 
'* 11. Medium of Salvation. 1 ct. 
"12. The Lord's Prayer briefly Explained. 4 cts. 
" 13. Leading Doctrines of New Jerusalem. 4 cts. 
** 14. Jehovah our Saviour. 3 cts. 
" 15. Tri-Personality of God. 2 cts. 
** 16. Nature of True Religion. 2 cts. 
"17. Laws of Order. 2 cts. 
"18. Clowes' Affectionate Address. 4 cts. 
"19. The Lord Jesus Christ the one God. 2 cts. 
" 20. The Corner Stone of the New Jerusalem. 4 cts. 
"22. First Law of the Divine Providence. 4 cts. 
The New Church periodicals which are published in the 
United States at this tune (1850) are : 
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THE NEW JERUSALEM MAGAZINE ; a monMj peri- 
odical, in pamphlet form, $2.00. Published by Otis Clapp, 
Boston. 

THE ANGLO-AMERICAN NEW CHURCH REPOSI- 
TORY, conducted by Prof. Gkorgk Bush, New York. 82.00. 

THE MEDIUM, a monthly periodical, conducted by Rev. 
Jabez Fox, Detroit. $1.00. 

NEW CHURCH MAGAZINE FOR CHILDREN, month- 
ly, Boston. $1.00. 

THE LITTLE TRUTH-TELLER, a New Church Maga- 
zine for Children. Conducted by Rev. Wm. H. Benade, 
Philadelphia. 50 cts. 

The principal Depositories of New Church Books are kept 
by J. S. Hodson, London, Otis Clapp, Boston, and John 
Alien, New York. New Church Books are also kept for sale 
by some one in nearly every prominent city or town in the 
United States. In Ohio they are kept by J. F. Desilver, 
Cincinnati, Wm. Siebert, Columbus, Joseph Jones, Chill icothe, 
and J. H. Williams, St. Clairsville. The latter gentleman is 
extensively engaged in the publication and sale of New 
Church Works. 

A series of twenty-four small tracts of lour pages each, 
called The New Jerusalem, has been published by New 
Church Brethren in Ohio. The titles of these Tracts are : 



1 . The Doctrines of the New 

Church. 

2. The Divine Trinity. 

3. The Lord Jesus Christ. 

4. The Atonement. 

6. The Sacred Scripture. 

6. Science of Correspondences 

7. Apparent Truths of the 

Word. 
B. Creation and Fall of Man. 
9. The General Deluge. 

10. End of the World. 

1 1 . Nature and Use of Prayer. 

12. Spiritual Temptations. 



13. Doctrine of Regeneration. 

14. What is True Charity ? 
16. What is True Faith? 

16. Meaning and Use of Bap- 

tism. 

1 7. The Holy Supper. 

18. What is Life? 

19. Doctrine of the Resurrec- 

tion. 

20. The Last Judgment. 

21. Origin of Angels. 

22. Heaven. 

23. Hell and its Miseries. 

24. New Church Books. 



These tracts are sold at $2.00 per thousand, and may be 
obtained in any quantity from S. S. Carpenter, Cincinnati. 

PabUshed by New Chuioh Bbsthrkn in Ohio. ^^ 



